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“Aharon shall place lots upon the two he-goats”

A Novel Interpretation regarding the Atonement Afforded by the Two He-goats
Based on the Incredible Explanation of the Meshech Chochmah

In this week’s parsha, parshas Acharei Mos, we learn about
the sacred service performed by the Kohen Gadol on Yom
HaKippurim. The service he performed afforded atonement
for all of Yisrael’s sins, transgressions and iniquities. Now, we
learn a vital principle in the Gemara (Menachos 110a): peiyn'ss”
“DWN 297P1 T9IRD QWK NTINS PO Y51, NRYM 39 9IRS NNV NAINs--
anyone who studies the Torah of the chatas, it is considered
as if he actually brought a chatas-offering; and anyone
who studies the Torah of the asham, it is considered as if
he actually brought an asham-offering. Thus, even in these
times of galut, when we do not have a Beis HaMikdash, we can
still achieve atonement for our wrongdoings by studying the
Torah portions detailing the “avodah” on Yom HaKippurim.

It is fitting, therefore, that we examine the “avodah”
performed by the Kohen Gadol involving the two he-goats
as “chatas” offerings—one designated for Hashem and one
designated for Azazel. The latter is commonly referred to as
“mynwnan eyw’--“the he-goat that is sent away.” It is especially
worthwhile that we examine the function of the “monwnn yw”
that afforded atonement for all transgressions—from the most
minor to the most major. The Mishnah expresses this fact as
follows (Shevuos 2b): ,nmmmrmm mibpn mnsw nmeay aww Hy”
7T Y3 MINtRT MInaD  awyn K91 owy pein KY1 YTIm nuawn nnrmm
“a33n rynwnn 1wyw—for all other transgressions mentioned
in the Torah, whether they are minor or major, deliberate
transgressions or unwitting ones, whether he became
aware or did not become aware, positive commandments
or prohibitions, those punishable by “kares” and those
punishable by a court-imposed death penalty, the “he-goat
sent away” (to Azazel) atones. So, let us review the pertinent
pesukim related to the two he-goats (Vayikra 16-5):

DIMPPWT W AR MPTLL ARV DAY P W npe SRAW? 213 N1y nRnt’
D13 i mrepwt aw B 1R 1R,y YN fnna e el onis 1y

Y A Yy DY WK PWn AN 1IN 29 IRYY 1R D a1
15y qa9% ' 28 o e TRty Sanan vy aby qwR ywi nRYn 1wy
e PIRTYY 1IN mwh

From the assembly of Bnei Yisrael, he shall take two he-
goats for a “chatas” . .. He shall take the two he-goats and
stand them before Hashem, at the entrance of the Ohel Moed.
Aharon shall place lots upon the two he-goats—one lot “to
Hashem” and one lot “to Azazel.” Aharon shall bring near the
he-goat designated by lot “to Hashem,” and he shall make ita
“chatas.” And the he-goat designated by lot “to Azazel” shall
be stood alive before Hashem, to atone upon it, to send it to
Azazel to the wilderness (“midbar”). Rashi clarifies: “Azazel is
an austere and harsh mountain, a high cliff.”

A Tall Mountain and a Deep Abyss
Separate the Two He-goats

It is apparent from the pesukim that follow that the purpose
of both he-goats is to afford Yisrael atonement for their sins
and iniquities. After all, the Torah refers to them as: “two
he-goats for a chatas-offering.” Notwithstanding, they are
separated by a tall mountain and a deep abyss. For, the he-goat
designated “for Hashem” was sacrificed by the Kohen Gadol
on the mizbeiach, and its blood was sprinkled in the Kodesh
HaKodashim. This is described in the following pesukim (ibid.
15): ...n21maY nvan DR MT AR RS oYY wR nNunn vYw NN onwer’
Yxawr 213 nINpILR wmipn By a851 071850 2281 neon by IR e
“anxun YoY amywani—he shall slaughter the chatas he-goat
of the people, and bring its blood within the Paroches (the
curtain between the Kodesh and the Kodesh HaKodashim) . .
. and sprinkle it upon the Kapores (the cover of the Aron)
and in front of the Kapores. Thus shall he bring atonement
upon the Kodesh for the impurities of Bnei Yisrael, and for

their willful sins among all of their sins.
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In stark contrast, however, the he-goat designated “to Azazel”
was not sacrificed at all. It was sent out of the Beis HaMikdash,
accompanied by a designated person, to be pushed off a cliff
in the wilderness. Here are the pertinent pesukim (ibid. 21):
223 NENY 9 AR PUY TTINM N 1Pw WR DY 1T nw AR 1N 1aet
WIR 193 YW YW WRA Y oMK N1, anRen YoY orvywa Yo ANt YNawe
PR AR AYWT 7713 PR YR oty o nx vhy pywn Rwn aasTan ny
“az1ma—Aharon shall lean his two hands upon the head of
the living he-goat and confess upon it all the iniquities of
Bnei Yisrael, and all their rebellious sins among all their
sins, and place them upon the head of the he-goat, and send
it with a timely man to the midbar. The he-goat will bear
upon itself all their iniquities to a cut land, and he should
send away the he-goat to the midbar.

This deserves further clarification. As stated, both he-goats
are meant to atone for Yisrael’s transgressions. So, why was
only one of them sacrificed in the Beis HaMikdash, while the
other one was not sacrificed, at all? As we have learned, the
second he-goat was sent off into the wilderness to Azazel to be
thrown off of a cliff—in such a manner that it rarely reached
the bottom intact. This was taught in a Mishnah (Yoma 67a):
DMK WPIW TP W OXAY Pran o kYT abann R iRy an”
“@»3'R--he would push it backwards, and it would tumble
down, and it would not reach halfway down the mountain
before it was torn limb from limb.

There is another difference between the two he-goats that
is worth examining. Aharon HaKohen was only instructed to
lean his hands upon the head of the he-goat that was sent away,
while confessing all of the transgressions of Yisrael. In contrast,
he did not lean upon the head of the he-goat designated “for
Hashem,” and did not confess upon it. Instead, it was simply
sacrificed in order to atone for Yisrael’s “willful sins among
all of their sins.”

Aside from all of these questions, we must endeavor
to understand why HKB”H commanded that two he-goats
be brought as “chatas-offerings,” to atone for Yisrael's
transgressions.  After all, Aharon HaKohen had already
sacrificed the he-goat “to Hashem,” which provided atonement
for Yisrael’s transgressions, as stated in the passuk: “Thus shall
he bring atonement upon the Kodesh for the impurities of
Bnei Yisrael, and for their willful sins among all of their
sins.” So, what purpose was served by placing his hands upon
the head of the “he-goat that was sent away” and confessing
“upon it all the iniquities of Bnei Yisrael, and all their

rebellious sins among all their sins.” Which sins did the he-
goat “to Hashem” atone for and which sins did the he-goat “to
Azazel” atone for?

Seeing as we are discussing the two he-goats, it is also
worthwhile explaining the tremendous chiddush taught in
the Mishnah (Yoma 62a): jaaw »row jnngn o1t o ey e’
“rRS (nrMEYat oMY Matpat aRans prrv—regarding the two he-
goats of Yom Kippur, their mitzvah is that they be alike in
appearance, in height, in value, and in their simultaneous
purchase. The practical implications of this unique requirement
must be explored. Seeing as one of the he-goats was to be
designated “to Hashem” and the other “to Azazel,” why was it
required that they be equal in all aspects?

The Incredible Concept Presented
by the Meshech Chochmah

We will begin to shed some light on the matter based
on an incredible insight found in the Meshech Chochmah’s
illuminating commentary on this week’s parsha (Vayikra
16, 30). He addresses the formula instituted by our blessed
sages (in the middle berachah of Shacharit and Mussaf on Yom
Kippur): “=111 217 Ho3 p111we suawh (onnt YRawsy mvo anx »»"—for
you are the Forgiver of Yisrael and the Pardoner of the
tribes of Yeshurun in every generation. First of all, we must
endeavor to understand the double language: “Forgiver of
Yisrael” and “Pardoner of the tribes of Yeshurun.” Secondly,
the phrase “Pardoner of the tribes of Yeshurun” does not
appear anywhere else in our prayers.

He explains the significance of this formula based on what
we have learned in the Gemara (R.H. 26a): Y11a 1113 1% 1112 »2an”
“qAnT Y MYE PRY Y ,1Tay TayY oaabr nab ant r1aas van—
why doesn’t the Kohen Gadol enter the inner sanctum to
perform the service in the golden garments? Because the
prosecutor cannot become an advocate. This matter is
explained in greater detail in the Talmud Yerushalmi (Yoma
38a): mwya Amwevp PRY MY 37 TRR LS a3 whRwn IR T an”
TR R PWIPT, AT MR Y 1wy (KY-3Y nmw) 013 2003 YmnR 10
Samr a2z wawnmt Since they made a god in the past out of gold,

he cannot now perform the sacred avodah clad in gold.

To explain the matter, let us refer to the following passuk
(Shemos 32, 34): “anxun ansyy sn1pat*1panar’-- and on the day
that I make My account, I shall bring their sin to account
against them. Rashi explains: “Always, whenever I shall make
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an accounting of Yisrael’s sins against them, I will hold
them accountable to some small degree for this sin along
with the other sins; there is no punishment that comes
upon Yisrael which does not have in it some retribution for
the sin of the eigel.” Therefore, the Kohen Gadol is prohibited
from performing the avodah in the Kodesh HaKodashim in the
golden garments, so as not to evoke the memory of the “cheit
ha’eigel,” that reappears in every generation.

In truth, it is vital that we recognize that just as the “cheit
ha’eigel” resurfaces in every generation; so, too, does the sin of
“mechiras Yosef”—the selling of Yosef. The latter sin stemmed
from brotherly hatred, as explained in the Midrash Shochar Tov
(Mishlei 1): xuma Rox nisbn oaam aawy 1DwRa RY 21 12 Pt 221 s’
“@ep RUMT PP AT Y53 ,ARIN AR 221 . Yw anaon-- according
to Rabbi Yehoshua ben Levi, the ten martyrs were killed as
retribution for the sin of the sale of Yosef; Rabbi Avin adds that
a taint of that sin remains in every generation.

Cheit HaEigel Was between Man and G-d
the Sin of Mechiras Yosef Was
between Man and His Fellow Man

The Gemara (Berachos 7a) poses a contradiction between
two pesukim. One passuk states (Shemos 20, 5): n1aR 11v 171n"
“mn13 Yy—Who visits the sin of fathers upon children; while
another passuk states (Devarim 24, 16): “max by mnn1 RY oo —
and sons shall not be put to death because of fathers. They
answer: “oia omiaRk awyn prmes R1'—- the first passuk
refers to when the sons continue in the evil ways of their fathers;
hence, HKB”H visits the sin of the fathers upon the sons; xn”
“@rea amniar nwyn PrmR pRws—the second passuk refers to
when the sons abandon the sinful practices of their fathers; in
this situation, HKB”H does not put children to death on account
of their fathers’ sins.

Thus, we learn an important principle. When Yisrael are
guilty of a sin between man and G-d, chas v’shalom, the “cheit
ha'eigel”—the prototype of sins between man and G-d—
resurfaces. When Yisrael are guilty of sins between man and
his fellow man, chas v’shalom, the sin of “mechiras Yosef”—the
prototype of sins between man and his fellow man -- resurfaces.
These two sins— “cheit ha’eigel” and the sin of “mechiras
Yosef”—encompass the sphere of all transgressions. For all
transgressions can be categorized either as between man and

G-d or between man and his fellow man.

Now, on Yom Kippur, HKB”"H commanded us to provide
atonement for both of these categories of sins. We must attain
atonement for the “cheit ha'eigel”—the prototype of sins “bein
adam laMakom”—and for the sin of “mechiras Yosef”—the
prototype of sins between “bein adam I'’chaveiro.” Accordingly,
we find the following teaching in the Mishnah (Yoma 85b):
D7 PPN 177317 2R PP3W N11°2Y 1851 07187571 0 DIpRY DIN Paw nivay”
“r972m NN At T m85n v1asn—sins between man and G-d,
Yom Kippur atones for; sins between man and his fellow
man, Yom Kippur does not atone for until he appeases his
fellow man.

Based on what we have discussed, the Meshech Chochmah
explains magnificently that which we have learned in the Gemara
(Yoma 42a): The string that was tied between the horns of the
“he-goat that was sent away” weighed two selas. He refers to the
following teaching in the Gemara (Shabbas 10b): maw» Hx obiyy”
nnns] qovrh apys 1w nbn epbo aw Ypwn Shawaw ,mo1an 1 1us nn
“RaERY 127013K 1771 1270 9ATAN, 1IN 15 IR 122 IRYR AN [mUoan—a
person should never treat one son differently than his other
sons; for on account of two selas weight of fine wool that
Yaakov gave Yosef in excess of his other sons (the striped
tunic), his brothers became jealous of him, and the matter
evolved such that our forefathers descended to Mitzrayim.
This then is the reason they tied a string weighing two selas onto
the dispatched he-goat; it was intended to atone for the sin of
“mechiras Yosef,” which was precipitated by two selas.

Atonement Took Place in the Portion of Binyamin
Who Was Not a Participant in the Selling of Yosef

Following this line of reasoning, the Meshech Chochmah
continues his magnificent explanation. The most crucial part
of the Kohen Gadol’s avodah on Yom Kippur took place in the
Heichal and in the Kodesh HaKodashim. On the mizbeiach
located in the Heichal, he sacrificed the special korbanos of the
day. In the inner sanctum, he burned the incense, the Ketores.

Now, we have learned in the Gemara (Yoma 12a): mn xoan”
o012 Bw ipbna o T R nIswh nvan an e bw iphna o
“@wpn vy N1y ovik—it was taught in a Baraita: Which
parts of the Temple were in the portion of Yehudah? The
And
which parts of the Temple were in the portion of Binyamin?
The antechamber (“oo-lahm”), the Heichal and the chamber
of the Kodesh HaKodashim. Consequently, the Kohen Gadol
could only achieve atonement for Yisrael in the Heichal and

Temple-mount, the chambers and the courtyards.

Parshas Acharei-Mos 5776 | 3



the Kodesh HaKodashim, which were located in the portion
of Binyamin—for he played no part in the sin of “mechiras
Yosef” The “azarah”—the courtyard—however, was located in
the portion of Yehudah, who advised his brothers to sell Yosef.
Therefore, atonement could not be sought there; for, as we
know, the prosecutor cannot become an advocate. This matter
is discussed in the Gemara (Sanhedrin 6b):

(19-19 MPWRT2) TARIY T 7210 KUK PRI AR KD 90IN 70RR 27"
FT 990 71N AR 7270 YT, 100N AR A1 90 YR 1 1IN DR AT AnRn
“e P2 773 Y131 (3-7 DYDIIN) MR T DY, pRan

—Rabbi Meir says: A “compromiser” was only said
with regards to Yehudah, as it is stated: “And Yehudah
said to his brothers, ‘What gain will there be if we Kkill our
brother?”” And anyone who praises Yehudah is considered
a blasphemer; concerning such a person, it is stated: “One
who praises a compromiser (Yehudah) has blasphemed
Hashem.” Rashi comments: “He should have said, ‘Let us
return him to our father’—seeing as his brothers heeded
his words.”

The Meshech Chochmah substantiates his point by referring
to an alarming passage in the Sifri (Zos HaBerachah):

701 YW 1N75Ra 1 RMawn YD, 1PY NS MW WY 1% 15T M M1an”

ST %3 1220 1URY ARIN AR, TUap TN U1 DY 1nT0na 19 RY 1haa

,DPYMA "N WA 29K 0N 1YY wipan 2K 1Y niann 1mws XY
LarrR By manamn e R

Why did Binyamin merit that the Shechinah should dwell
in his portion? All of the other shevatim participated in the
selling of Yosef; but Binyamin was not involved in the sale
of Yosef. HKB”H said: “If I tell these to build the Temple,
won’t I want to show them mercy when they pray before
Me?! Instead, I will not have My Shechinah dwell in their
portion, because they did not show their brother mercy.”

We should now be elated, for we can finally comprehend the
formula that we recite in the Yom Kippur tefilah: Sxaw 1mbo nnx 2"
“=y1 |11 o3 e swawy forml-- for you are the Forgiver of Yisrael
and the Pardoner of the tribes of Yeshurun in every generation.
Here are the sacred words of the Meshech Chochmah:

1A TR Paw 2R o by 1 SRy 1o anr 05 mnaRw

oWt ORAWY PPUR AYR (T-29 ninaw) anRmw ayn weiwn Rin ownw

AW IRV DY RIT, 11 20awY (om0 nnYo (3-1 12713) TN
11w 203w IRV 9017 NTY0NR RUMR RIT YW www ey 2R

The phrase "ox=w*y 1My —Forgiver of Yisrael—relates to
all sins between man and G-d— “bein adam laMakom.” Those
sins are influenced by the seminal sin involving the “eigel”
In relation to that sin, it states (Bamidbar 14, 20): nmvo”
»ma315—I have forgiven in accordance with your words.
The phrase mmw» svawy torn—Pardoner of the tribes of
Yeshurun—relates to sins between man and his fellow man,
which stem from the sin of “mechiras Yosef,” perpetrated by
the tribes of Yeshurun.

The He-goat to Hashem Atones for Sins
“Bein Adam LaMakom” the Dispatched He-goat
Atones for Sins “Bein Adam L'Chaveiro”

As a loyal servant in the presence of his master, [ was struck
by a wonderful idea, which can be insinuated from what the
Meshech Chochmah wrote. For, based on his magnificent
insight, we can suggest a wonderful explanation for the matter
of the two he-goats. As we have learned, HKB”"H commanded
that both be brought as “chatas-offerings.” The one “to Hashem”
was sacrificed on the mizbeiach and its blood was sprinkled
before the “Kapores” in the Kodesh HaKodashim. The one “to

Azazel” was dispatched into the midbar.

We already asked why HKB”H commanded that two he-goats
be brought. Why didn’t the one chatas “to Hashem” suffice to
atone for all of Yisrael’s transgressions? Yet, according to what
we have learned from the Meshech Chochmabh, it is incredible!
From the very onset, HKB”H delegated the atonement for
Yisrael’s sins to two distinct “chatas” he-goats. For, the he-goat
designated “to Hashem” was aimed at atoning for sins between
man and G-d; whereas the he-goat “to Azazel” was aimed at
atoning for sins between man and his fellow man.

This explains very nicely why the Kohen Gadol sacrificed the
he-goat “to Hashem” on the mizbeiach and sprinkled its blood
in the Kodesh HaKodashim—where HKB”H’s Shechinah dwells.
As explained, its purpose was to atone for transgressions “bein
adam laMakom.” Therefore, it was fitting that a gift be presented
to HKB”H in the dwelling place of His Shechinah, and to ask for
mercy and forgiveness for having sinned against Him.

In contrast, the he-goat “to Azazel” came to atone for sins
“bein adam I'’chaveiro.” It would have been inappropriate to
sacrifice it in the Heichal and to sprinkle its blood in the Kodesh
HaKodashim; for those structures were located in the portion
of Binyamin, who was not involved in the selling of Yosef.
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Therefore, it was not possible to bring an atonement for the sin
of “mechiras Yosef” there. For, instead of rachamim—divine
mercy—the attribute of “din” would be triggered, due to the

fact that the brothers did not show Yosef mercy.

Accordingly, HKB”"H commanded that it not be sacrificed
in the Beis HaMikdash, in the portion of Binyamin; rather,
He commanded that it be sent to Azazel in the midbar. For,
brotherly hatred does not belong in a holy place; it should
be relegated to the desolate wilderness.
amazingly with the words of the Meshech Chochmah. As he

This coincides

explains, the reason they tied a strip weighing two selas to the
he-goat was to atone for the sin of “mechiras Yosef”—which
was provoked by the striped tunic Yaakov made for Yosef out
of two selas of fine wool.

In this manner, we can also comprehend why HKB”H
commanded that the dispatched he-goat be tumbled down a
high cliff, as described in the aforementioned Mishnah: “He
would push it backwards, and it would tumble down, and it
would not reach halfway down the mountain before it was
torn limb from limb.” This ceremonial act alludes to the fact
that all sins “bein adam I’chaveiro” stem from the human trait
of haughtiness—where a person sees himself as being superior
to others, like a tall mountain. This notion is conveyed by the
following Gemara (Sotah 5a): ny=Ta max Tab 2H1pY ,q01 *37 0R"
“a300 111 By TNOW MW NYaa oo o A “apn »nw amp-- Rabbi
Yosef said: A person should always learn from the “da’as”
of his Maker; for HKB"H passed over the taller mountains
and hills and rested His Shechinah on Har Sinai. Therefore,
the designated person pushed the he-goat down the mountain,
causing it to be torn apart limb from limb. This was meant to
teach us that the quality of haughtiness destroys all that is good
in a human being.

Sins “Bein Adam L'Chaveiro” Are the Source
of Sins “Bein Adam LaMakom”

Nevertheless, we find an apparent contradiction to this
noble concept. In the Mishnah cited above (Shevuos 2b), we
learned that the dispatched he-goat atoned for all sorts of
transgressions: “Whether they are minor or major, deliberate
transgressions or unwitting ones, whether he became
aware or did not become aware, positive commandments
or prohibitions, those punishable by “karet” and those
punishable by a court-imposed death penalty.” So, how does
this accord with our contention that the “he-goat sent away”

atones primarily for sins between man and his fellow man? Let
us explain. The characteristic of haughtiness and arrogance—
“ga’avah”—which is the root of all sins “bein adam I'chaveiro,”
is also the root of all sins “bein adam laMakom.” In Sha’arei
Kedushah (2, 4), Rabbi Chaim Vital writes the following, which
should rattle us to our inner cores:

1773 BTR 173 BRT 2IPRY OTR 193 O A1y 13Y W R mRan”
113 BRT,N137 YRS, PAr 1wy 9a2TY iRyt 1eany prr nea oo
12917137 19RKRT,PPYR 1T AR Answ 7325 091 (17— 2a7) 2005 19w, n1pnY
nayIn (7-10 YSwh) MnaNaY 1aYIN RApa 1T N1ea e e Yo (1 nete) b
Sabmaabon

“Ga’avah” is the root of many aveiros—whether they
be between man and G-d or between man and his fellow
man. For, it causes a person to harm his neighbor, to hate
him, to speak ill of him (“lashon hara”), and do many other
similar things. Regarding the category “between man and
G-d,” it is written: “And your heart will become haughty and
you will forget Hashem, you G-d.” Our Rabbis of blessed
memory said: “Anyone who is haughty is referred to as
an abomination, as is states: ‘Every haughty heart is an
abomination of Hashem.”

So, while it is true that the he-goat “to Hashem,”
sacrificed in the Beis HaMikdash, was a korban atoning for
all transgressions falling into the category of “bein adam
laMakom”; nevertheless, until a korban was brought to atone
for the transgressions “bein adam I’chaveiro,” the tikun for
aveiros between man and G-d could not be accomplished. For,
one could very easily backslide and violate all of the precepts
of the Torah, chas v’shalom. Therefore, in His infinite wisdom,
HKB”H commanded that two he-goats be brought. Although
the he-goat “to Hashem” atoned for aveiros between man and
G-d, it could not accomplish this goal without a concomitant
atonement for aveiros between man and his fellow man. For
this purpose, HKB”"H commanded Yisrael to bring a he-goat “to
Azazel” It was pushed down the side of a tall mountain; it
limbs were shattered in the process, alluding to the shattering
of the human trait of “ga’avah.” Only then did Yisrael merit
atonement for all of the major transgressions.

It is with great pleasure that we can now comprehend why
HKB”H commanded the following only with regards to the
dispatched he-goat: “Aharon shall lean his two hands upon
the head of the living he-goat and confess upon it all the
iniquities of Bnei Yisrael, and all their rebellious sins
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among all their sins.” For, only Aharon HaKohen, who lacked
any trace of “ga’avah,” was suitable to perform this ceremony.
HKB”H Himself attests to Aharon’s lack of “ga’avah” when He
says to Moshe (Shemos 4, 14): “1a%a maw181"—and he will see
you and he will rejoice in his heart. Rashi comments: “It is
not as you (Moshe) think, that he will resent you, because
you are rising to greatness.

Additionally, we find the following testimonial regarding
Aharon’s character from Hillel HaNasi (Avos 1, 12): »m amx Yo"
“=m1nY 137P1R1 N1PAT AR 2R, DY 71 DY 3N 1R S -
Hillel says: Be among the disciples of Aharon—love peace
and promote peace, love your fellow creatures and bring
them closer to Torah. Therefore, it was fitting for him to be the
one to lean with his two holy hands on the head of the “he-goat to
be sentaway.” For, that he-goat was meant to atone for the aveiros
between man and his fellow man—representing the opposite of
peace (“shalom”) and which stem from the trait of “ga’avah.”

The Reason the Two He-goats
Had to Be Equal in All Aspects

In this manner, let us rise to the occasion and explain the
curious fact we learned in the Mishnah: 1n118n gaasn o1 pw aw”
“HIRD 1MEYST 2O 1P RN PR 1w rrw-- regarding the
two he-goats of Yom Kippur, their mitzvahis thattheybealike
in appearance, in height, in value, and in their simultaneous
purchase. We shall refer to what the great Chafetz Chaim writes
in Shemirat HaLashon (Part 2, Chapter 27). He addresses that
which is written in parshas Ki Tisa (Shemos 31, 18): rtwnaox 101
“DIPYN YAXRI 092100 138 AT N1 RRY 21w 0T ATE N 92T s —
he gave to Moshe, when He finished speaking with him on
Har Sinai, the two Tablets of the Testimony, stone tablets
inscribed by the finger of G-d. Rashi explains: The plural
word "nrY is written defectively (without the letter “vav,” as if
it was in the singular), because both (tablets) were equal. The
source for this comment is the Midrash (S.R. 41, 6): X% 22115 nrv”
“ym o1 m—the defective spelling indicates that neither tablet
was bigger than the other.

He refers to the commentary of the Ramban on parshas Yitro
(Shemos 20, 13), where he explains that the two “luchos” were
divided up into two sets. The first set of five commandments,

which were inscribed on the first tablet, consisted of mitzvos
“bein adam laMakom”: K" ,“m»rR @aoR 19 om0 KY” “PpR /i1 90N
NINT 23R MR 730”7 ,“1wTEY nawn o AR 10T R PEYR oW nR Rwn
“mx—such as “I am Hashem, your G-d,” and “You shall not
bear the name of Hashem, your G-d, in vain.” In contrast,
the set of five commandments inscribed on the second tablet
consisted entirely of mitzvos “bein adam I'’chaveiro”: ,“ngan Xv”
“Iym M3 TIRRn RS AP T TPna mayn KY7,9Ran KY” “anan X5’ —such
as “You shall notkill” and “You shall not commit adultery.”

Now, there are people who are meticulous regarding the
mitzvos of the right tablet. They observe the mitzvos “bein
adam laMakom” to an extreme degree. On the other hand, they
are lax in their observance of the mitzvos on the left tablet—
the mitzvos “bein adam I’chaveiro.” For instance, they are not
careful with regards to “lashon hara,” or they are not scrupulous
in money matters. Similarly, we find the exact opposite situation.
There are people who are very careful in their observance of
mitzvos “bein adam I'chaveiro.” They give tzedakah generously
and are always willing to aid anyone in need. Yet, these very
same people are careless with regards to their observance of
mitzvos “bein adam laMakom.” Therefore, it is written nry”
“yax in the singular indicating that both sets are to be observed
equally, without any difference.

At this point, it is fitting to add a wonderful allusion from
the great Rabbi of Komarna, zy”a, in Zohar Chai (Shemos, Part
2, page 164). He writes that the numerical value of the mitzvah
to love Hashem (Devarim 6, 4): “g“mox m“a1m n“x n“anxy” is exactly
equal to the numerical value of the mitzvah to love Yisrael
(Vayikra 19, 18): “m“»1m »ax 7“ms 1“pa n“anxr”. This teaches us
that we should not differentiate between the love of Hashem—
mitzvos “bein adam laMakom”—and love of Yisrael—mitzvos
“bein adam I'’chaveiro.”

So, it is precisely for this reason that: “Regarding the two
he-goats of Yom Kippur, their mitzvah is that they be alike
in appearance, in height, in value, and in their simultaneous
purchase.” This curious requirement teaches us that there is
no difference whatsoever between the he-goat “to Hashem”
atoning for mitzvos “bein adam laMakom” and the he-goat sent
away atoning for mitzvos “bein adam I'’chaveiro.” In the eyes of
HKB”H, the two are equal.
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