
 u,ahnju uatrc unat ,t chavu uag rat o,tyj ,t usu,vu
 /// uk oat ratk i,bu uhkg ;xh(z-v)vjufu vbhbg :hushu ,umn - 

    kksg 'ubueh, hshk tuck t"t 'tyujv ostva 'tuvu 'ukt ,utrenc ubhba kusd k
zt er 'vaga vn ,uagk uk vhv tku ihsf tka vaga vsuhu ihchu 'utyj ,rnujc rhfha
,t ehsmn tyujv ot okut /uhkgn utyj rhxvk hsf oharsbv ohbueh,v uk ohkhgun
ykpn unmgk vtr tk i,njna ,uchx vnf tuv tmun hf 'utyjc oat tuv ihta unmg

 /lfk oharsbv ohbueh,v ,t vagh ot od ,"havk v�m�r h tk ihhsg zt 'tyjv in
'utyj kg cuak ubumrcu 'wostv ,utyj kfn uagh hf vat ut ahtw cu,fv rnta uvz   
og u,gs ,uuavk uhkg 'rnukf 'wthvv apbv vnatuwa ,gsk uhkg kyun kfk vkhj,
ruxt wlurg ijkawv hkkf hpk hf 'iuugk rcsv cajb v"cev ka u,gsk otu 'utruc ,gs
'oh,uugn uhv uhagna utruc ,gsk ohfxvku rhfvk tuv od lhrm ',uaghvk vz ihgf rcs
eru 'vf sg ohhumr uhv tk uhagna vpc vsuhu - wo,tyj ,t usu,vuw ohheh kfk vkhj,u
vyub ostva sug kf hf /lanvc ohruntv ohbueh,v h"g ,umr,vk u,kufhc ifn rjtk
'v"cev kg kufhcf ekuj tuv 'ohh,uugnv uh,ufhkvc rauhu esm ka sm vzht aha cuajk
tk od ahtv vz 'k"r vrahv vshnv thv lfa vhk trhcx tuvu 'u,gr kg ctuf v"cev
uh,ufhkvc odp iht u,gsk hrva 'vbuatrcf iuhxb cua uk inszhaf sug guapkn ksjh

 /uhagn kg yrj,n ubht vagnk hf 'utyj kg uk jkux v"cev iht ifku 'ts iudfc
r"c) arsnc t,htsf 'iuatrv ost ka iuatrv utyjc vru,c ubtmn lfk znr    

 th 'd ,hatrc) iuatrv ost og v"cevk vhva jha usv ihbgc (ch 'yh zktaaf '(ch
,,b rat vatvw ost chav w,kft ubnn kft h,kck lh,hum rat .gv invw v"cev

 

ohgca ;xf sjt erzn vkean vtnu ohaka ,jt ;xf ,rge ubcreu
 /// asev keac kea(dh-z)shjhu shjh kf ka ,uchaj ihbgc - 

     dicrev yrhpu 'thabu thab kf ka ,ubcrevc vcuy lhrtv vausev vru,v vb
gusn 'vz kg oharpnv usng rcfu 'vkusd ,ufhrtc sjtu sjt kf ka vhyrp kfc
tku ',jtf oh,ubucre kf kukfk vru,v kufh vhv hrv 'lf kf tcuy lhrtv vru,v
vnfu vnf aha 'vausev vru,v ka ufrs vz ihta gushfu 'tcuy lhrtvk lrum vhv
thabu thab kfc lhrtvk f"tu 'r,uhna ,jt ,ut ut ,jt vch,n k"zj uarsa ohbs
vru,v ka ufrs vz iht ohngp vnfu vnf 'vzf vkusd ,ufhrtc chreva icrev rnuku

/kusd suxh itf ubsnkk tc vru,v 'lf kf lhrtv vru,v ot f"gu 'vausev
 ruthcu    ooookkkkeeeennnn    ttttccccxxxxvvvvvru,v vnk ogyva' wuev cahhk [rxun hfrsc uhrcs tcuv] 

ohcr ota ubsnkk v,mr vru,v hf ',ufhrtc lf kf thabu thab kf kmt vfhrtn
kf og ohjna tkt kkfvn ohnac ohrcsn tk ohcr ova hp kg ;t vumn ohaug
sjt kfk v"cev ,jnau ,cvt vygn,b tku okugc hshjh vhv tuv ukhtf sjtu sjt
v"cev jna iuajb ka icrev og unf lfk 'vumnv ,t uaga vcrv sug aha ouan
hf /sjtu sjt kf kmt vkusd vjnav vhv if 'vaga ohrcsv kf yuryurpc yrpu

iht h,kftu tb vfrc tct r"tw :arsnc vaev vz kgu 'wk f«tu hk vb,b thv hsng
chavk ostk uk vhvu 'tyjv rjt rcf itf rcusn hrv 'wkfutu tkt 'itf ch,f
wk fItuw ,ch, rnta vzc iuuhf vnu 'wh,kftu hk vb,b thvw 'rcg iuakc uhrcs kf
kufh v,t ost ka u,cua,n 'wkfutu h,kftw :thv lfk vcua,v ?vuv iuakc
,gf od tkt h,kfta vz er tka chan vhv ukhtfu 'uck kfc ca tka ihcvk
tku urmh uhkg zjpa lf kg vsu,vu'utyj kg kmb,n vhv ukht hf 'kfut hbt
ka upuxca rjtn 'vcua,c ukcen v"cev vhv zt 'uhkg rcd,vk u,gsc khfav
aehc wh,tyjw rntha ouenc okut 'vruaf vag tku tyja ihcvu rhfv rcs
thv hsng ,,b rat vatv er 'utyjc oat ubhta rntu 'uvagn ,t ehsmvk
hf 'ohkuafn ka cmn ubah ,nhhe vatva sug kfa ',rnut ,tz 'lfc vnhat
rnutf vz hrvu 'vk crxk u,kufhc ihta sg uhkg ghpavk vjufc vhhu,hpc thv
vhv uz vcua, /kuug lfc ihta ohcmn obah vz rcs hkg rxut v"cev ot oda

/isg idn ushryvu 'u,cua, ,t v"cev kche tk ifku v"cev ka ujur ,runk
 ost ratfa (/tkr ;s d ekj) e"vuzc t,hta vn cyhv icun runtv rutk  

dryenv ltknvaf hf 'uhkg dryenv jf ,t lfc kycn tuv 'u,tyj kg vsuu,n
 hrv ?dryen v,t hn kg 'v"cev k"t 'uabg ,t guc,ku utyj kg rpxk tcvz

,gf u,gsu 'h,gsk u,gs vuava rjtn 'rnukf !u,tyj kg vsuu,v rcf ostv
ot od ,tzu 'uahbgvk vp iuj,p iht cua 'uaghha ohruxt ukt ihgf ohagna
gar ukhptu /ts iudfc ,uagk uhkg kyuna ohbueh,v rta ,t vag tk ihhsg
unf /uc gdhk dryenv ltknv ,uarc vhv tk wh,tyjw rnta iuhf 'ogkcf rund
'vcua, tkt ,uhbgrupv hbpn snug ihta gsuhu ourg gar vhva 'arsnc tcuna

/uc gdhk ltknk ,uar iht h,tyj rnutu tyuja hn kfa
uc aha vcvt ,sn kf zt sjt ic uk ahafu uka vcvt ,snc kcdun ostv
ghdn sjt kfku u,cvt ,ekj,n ohbc vcrv uk ahaf kct 'shjhv ubck vruxn
ifk ',hkf, hkcu kucd hkc thv v"cev ka vcvt ,sn kct 'u,cvt ,emn er
ohnac ohrcscn 'ohauga ohabt sug aha khcac sjt kfk u,cvt vygn,b tk

/s",fg 'okugc hshjh vhv ukhtf sjt kf kg
,t ubkcea ,uguca ka cuy ouhv rjt yrpcu 'tkpb sunhk itf ah hrv     
v"cue kmt ,uchajv vn 'rnuk ostv ,gs kg vkgha ,ugy aha /asjn vru,v
r,uh ovu 'ohrjt ohabt vnfu vnf sug ah hrv 'exug hbta ,umnvu vru,v og
ann uag othabv kfa odva 'othabv ,arpc vru,v lhrtv vz kgu 'hbnn cuaj
kg ,uruvk thabu thab kf kg vausev vru,v yrhp n"n 'hssvk vnusv icrev
ohabt vnf aha odv vaug ostva vagn kf kg 'ohnac ,uchaj aha 'vz suxh

/vagn u,ut ohauga ohrjt
'ogyv uvza raptu 'vru,v ,kce rjt tc okugk tab ,arpa ';hxuvk ahu     
'vz suxhc vrurc vbcv h"g er tuv 'hutrf ,umnv kfu vru,v kf ohhek iputva
tuva vru,vu ,umn vagnv cuvtu cuaj vnf sg ',urhrcc ostv gsuh ukhta
iputc unmg ,t rrug,ha vkusd vchx vhvh vz hrv 'ohnac v"cue kmt exug

/hutrf vkuf vru,v kf ohhek 'sutn sg tkpb

"v,hn rjtk yd iht" - Our Mishnah states if a husband appoints a jhka to bring a yd to his wife, but the husband dies before the jhka delivers the
yd, he may not give it to the wife any longer. Even though the kgc was alive when he appointed the jhka, he must be alive during the vrhxn as
well.  [tk v"s],upxu,  remarks that although later we will learn clearly in a Mishnah that "v,hn rjtk yd iht", that case is where the yd reached her
hand while he was still alive, but since there was a htb, that it should be kj only after he dies, it’s not valid. Our aushj here, is that once the
husband dies, we don’t say the jhka is still considered "u,unf" and it’s as if the kgc is still alive, rather it’s considered a v,hn rjtk yd.

t"gr     asks that our aushj may be learned from that Mishnah. There we also bring a case where the kgc was a iez or vkuj when he gave the yd
to the jhka and appointed him to give it to his wife. The Mishnah says when the yd arrives to the vat we don’t have to assume the husband has
died in the interim, and the yd remains raf. We see from here, says t"gr, that if we were aauj that the husband had died or we know that he
had died, the yd woul be invalid, even though the husband was alive when he appointed the jhka! This is the same aushj as our Mishnah d"gmu.
    The  [wc ,ut jpe],ume  klers, if the jkan was a jep at the time he appointed the jhka, but before the ,ujhka was completed the jkan
became insane (jkanv vy,ab), do we go trehgn r,c, the Sender was a jep and the jhka now stands in place of the jkan and can give the
yd, or do we go ;ux r,c and now the jkan has become a vyua and ,ujhka vkyc? The ,ume brings the o"cnr that in this case the jhka may
complete his ,ujhka and the yd is kj. The ruy argues and says the yd is kuxp. The ,ume asks how would the o"cnr learn our Mishnah? Why If
the husband has died do we say the ,ujhka is cancelled and the jhka is not standing in place of the jkan anymore, yet by the vyua the o"cnr
holds that the jhka may give the yd even though the husband is currently a vyua? The ,ume quotes  [tk v"s]h"ar  that when the husband dies,
"vh,uar gep" regarding his wife, so he explains that the eukhj is, when the kgc dies his wife is r,un and she is no longer tied to him, so we don’t
say u,unf ujuka because he himself has no ,ukgc over her. f"tan when he becomes a vyua she is still married and connected to him, he is just
a ,gs rxujn at the moment and personally can’t affect a ihaurhd. In this case we will say that since the jhka was appointed by the husband when
he was still sane, he has already stepped into his place and since the jhka is a ,gs rc he is "u,unf" and may give her the yd.
    Incidentally, the Mishnah later [/jf] says if a jhka brings a yd to an vat from a husband that was either a iez or vkuj when he appointed the
jhka, he may still give the yd on the assumption the husband is still alive. This is because we are u,ezj kg shngv and we are not v,hnk aauj.      

                                                                                                                                                                                                              

Alter from Kelm, R’ Simcha Zissel Ziv zt”l (Chochma U’Mussar) would say:
     “The Gemara (/uy rhzb) teaches that a standard period of nezirus (when one makes a vow not to cut his hair or drink wine)
is thirty days. If a person accepts upon himself thirty days of holiness and purity, the Torah already describes him as having
wuatr kg uhekt rzbw - ‘the crown of the Lord on his head.’ A person who makes an effort to better himself, even for thirty days,
is considered exceptional; how much more so is the one who works on himself every single day?”

A Wise Man would say: “People often talk when they cease to be at peace with their thoughts.”                          
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         A SERIES IN HALACHA
       LIVING A “TORAH” DAY

Kashrus in the Kitchen (78).  Tevilas Keilim (cont). 
Geirim. Does a Ger [convert] have to toivel his keilim after his
conversion? Many Poskim (1) assume that a Ger must toivel his
keilim because in reality the keilim he had been using as a gentile
have now converted from gentile ownership to Jewish owner-
ship. According to this opinion, a Ger should say a beracha
when immersing the keilim. However, the Maharshag (2) and
Avnei Nezer, quoted by his son in Shem Mishmuel (3), rule that
he is exempt from immersing his old keilim, Their logic is that
the only obligation of tevilas keilim is when there is a monetary
transfer from a gentile owner to a different owner who is Jewish.
Even though in certain laws we apply the principle that a
convert has the status of a newborn baby (hns eubh,f), he is not
a new person regarding monetary status, and the debts that were
owed to him previously and are owed by him now, stand
unaffected as before. Here, too, the keilim have not changed
ownership, just the ongoing owner became Jewish. The best
thing for a Ger to do is toivel his keilim without a beracha as a
number of Poskim have ruled (see list in P’sakim Utshuvos (4)).

      

Nevertheless, Darkei Teshuva (5) brings from Sefer Chadrei
Deah that the custom of the Batei Dinim presiding over the
conversions was always not to tell a convert to toivel his keilim.
Of course, if once he converts, he now purchases new keilim
from a gentile, he does have to toivel them.
Mixing Up Keilim. What is the halacha if a new utensil which
requires tevilah gets mixed up with a bunch of keilim that were
already immersed? Many times a careful examination of the
keilim will determine which is the new utensil and which are the
old ones. However, if that does not work, does he have to
immerse all of them? Based on a similar case in Shulchan
Aruch (6) we apply the rule of “Davar shayesh lo matirin lo
batel” - we don’t apply bitul when there is an easy way out.
Usually it is not a great deal of trouble to immerse all of the
keilim again and therefore one should do so [see Poskim listed in
P’sakim Utshuvos (7)] and recite the beracha “Al tevilas keli”
since only one of them needs tevilah. If there is a great amount of
keilim, as happens sometimes in hotels, schools and the like, one
may rely on bitul and does not have to immerse them.     



   When the Torah reiterates twelve times, the korbanos of the Nesiim (princes), which were identical to each other, the Torah
uses the words: "vjbnk inac vkukc ,kx" - “Fine flour mixed with oil for a Mincha offering.” All the korbanos contained a
mixture of fine flour and oil. As we know, flour cannot be eaten alone. It must be mixed with other ingredients and baked into
bread. Only then can it be consumed by man and nourish him as the mainstay of his diet. R’ Avraham Hakohen Pam zt”l

explains that the Medrash (z-d r"ehu) compares fine flour to Torah and states that just as fine flour must be combined with oil to
create the mainstay of a person’s existence, so too must Torah, good deeds and proper behavior be combined in a “Ben Torah”
for him to be considered a true “Receiver of Torah.” It is clear that Torah knowledge without proper middos has very little
value. “The ways of Torah are pleasant” - and Torah is meant to refine and elevate a person’s character.
    There is always talk about the threat of yeshivah bochurim being drafted into the Israeli army. The Mishna in Pirkei Avos
(3-5) tells us: “One who accepts upon himself the yoke of Torah, will have the yoke of government and worldly matters
removed from him.” If we are experiencing so much heartache from the government and such disdain from the world, then maybe
we have not properly taken upon ourselves the yoke of Torah. This  does not only mean learning Torah - it means LIVING
TORAH and acting as true Bnei Torah should, whether we are in the shul, the beis midrash, the supermarket or the bank.
     This, is the hidden message of the korbanos of the twelve Nesiim. Each prince individually, mixed his fine flour with oil to
teach us that Torah learning must be mixed with good middos and high values. One cannot coexist without the other. 
    How appropriate it is that we read these words right after the Yom Tov of Shavuos, the greatest day in our long and stroried
history, to impress upon our hearts that this understanding is truly the key to a successful Kabbolas HaTorah.

    These special words are still ringing in our ears from Yom Tov, when the kohanim duchened and bentched Klal Yisroel
at the end of Mussaf. They are also recited daily as part of chazaras hashatz shacharis. Why, though, are they recited right
after the birchas haTorah that each person recites every morning?
     The nusach haberacha, the words used by the kohanim, are indeed unique. Typically, we’ll say "uh,umnc ubase rat" -
Hashem sanctifies us through His mitzvos. Here, though, by the birchas kohanim, the kohanim deviate from the norm, and
say "irvt ka u,ausec ubase rat" - Hashem sanctified us with the holiness of Aharon Hakohen. And they close the beracha
with, "vcvtc ktrah lng ,t lrck ubumu". What is the connection between the opening and the siyum of this beracha?
     My machshava here is as follows. Aharon Hakohen possessed character traits unparalleled in the world, and oh, so
noble. He had both, an ayin (eye) and lev (heart) tov, completely “fargining” everyone, including his brother, Moshe. As
the posuk says, "uckc jnau ltru" - he saw Moshe and felt happiness in his heart. For this, he was awarded the priestly
vestment called the Choshen - a kind of golden “medal of honor” to wear on his heart, as part of his bigdei kehuna. To
bentch someone so wholeheartedly, requires these special traits. Thus, the kohanim are told, “Each one of you is endowed
with "irvt ka u,ause" - this same holiness imbued in Aharon, and therefore you each have the gift to bentch vcvtc.”
     As we embark on each new day, we really need to implant this lesson in our own hearts, enabling us to see the good in
all. uburxj tku ubhrcj ,kgn sjt kf vtrba. This concept of not being jealous of another’s accomplishments is crucial to Torah
learning and it allows our tefillos to pierce the heavens. Let us be zoche to all these berachos: "ouka lk oahu lhkt uhbp wv tah"    

 

                                                                                                                                                                                                              

 vhkt rnthu vatv kt wv ltkn trhu
 ,skh tku vreg ,t tb vbv(d-dh ohypua)

 asev keac kea ohgca ;xf sjt erzn
 /// vjbnk inac vkukc ,kx ohtkn ovhba(dh-z)

 wufu ovk runt ktrah hbc ,t ufrc, vf
 /// ouka lk oahu lhkt uhbp wv tah(uf-df-u)

 /// o,jpank o,ct ,hck ov od iuard hbc atr ,t tab(cf-s)
      The Torah teaches us that no challenge is too great that it cannot be successfully overcome as long as one feels chizuk
and is energized to do it. The Yetzer Hara is smart and knows just how to pull us down, how to create hardship in our lives
that seem insurmountable. It makes us depressed; it tells us we have nothing to live for; it tells us we are not capable of
accomplishing great things in the world. This is one of the satan’s greatest tactics. It is called "auth" - Discouragement. If
he makes us believe that we can’t, then we believe that we don’t need to try! This is why we need achdus. On Har Sinai,
the Jewish people were united like “One man with one heart” at Har Sinai. That is how much they cared about each other.
They shared each other’s joy and felt each other’s pain, as if it were their own. They were like one single individual
person, and that is why they were able to be united with one heart, one deep and passionate desire to receive the Torah and
live by it! In this way we can grasp the words "iuard hbc atr ,t tab" lift up those people who feel that they are divorced
(arudn) from Hashem. By encouraging others, we can fulfill "ezj rnth uhjtku" - to his brother he will say, “Be Strong.”
    On one of his trips to the United States many years ago, R’ Yitzchok Dovid Grossman shlita, Chief Rabbi of Migdal
HaEmek, received a call from Rabbi Binyamin Klein, a secretary of the Lubavitcher Rebbe, R’ Menachem Mendel
Scheerson zt”l. He told him that the Rebbe had a special request to ask of Rabbi Grossman; to travel to the Sing Sing
Correctional Facility, where there was an irreligious Jewish inmate who needed chizuk (encouragement). This maximum
security facility located in Ossining, NY, is notorious as one of the most rough-and-tumble prisons in the country and
anyone incarcerated there was usually someone who had committed felonious crimes with long sentences. 
     R’ Grossman acceded to the Rebbe’s request and made a special trip to Ossining. He arranged to meet the inmate,
telling him that the Lubavitcher Rebbe had sent him specifically to talk to him. When the prisoner heard this, he suddenly
began to cry and needed some time to come to himself. “How did the Rebbe know?” he kept saying over and over.
     Finally, he was able to talk and he told R’ Grossman that the last few weeks, he had been extremely depressed as he was
formerly a prominent physician (prior to his prison sentence) and was accustomed to a certain level of respecful treatment.
Now, though, he was a prisoner in this heartless facility with nothing to anticipate, nothing to live for. His depression grew
worse day by day, until after a brutal incident, he decided to end his life. It wasn’t easy in lockup but he carefully planned
his suicidal act. But his plans were suddenly altered when R’ Grossman showed up with uplifting words from the
Lubavitcher Rebbe and of his own, which lifted him out of despair. The man now realized that he did have what to live for
and he was going to make the best of it. After that visit, R’ Grossman remained in contact with this man. They exchanged
letters, and their friendship gave him the will to carry on. They stayed in touch until the prisoner’s passing years later.
     There is a story about a rabbi who would visit prisons and provide warmth and chizuk to the Jewish inmates in order to
cheer them up and encourage them. The inmates looked forward to his visits because the rabbi’s love spilled over to the
point that he would even inspire the non-Jewish prisoners, giving them hugs just as he did to the Jewish inmates. However,
in one of the prisons he visited, there was a certain inmate that was exceptionally tough and scary looking - muscular, very
tall, covered in tattoos - whom he avoided due to fear. The man never showed any emotion and the rabbi did not know
what to expect. After one of his visits, as he was leaving the prison, he heard someone call out from behind him, “Hey,
rabbi, no hug for me?” It was this scary looking inmate. The rabbi stopped and slowly approached the mountainous hunk
of a man. Then, he held out his arms and gave him a bear hug, barely getting his arms around the man’s chest. They stood
that way for a few extra seconds until the inmate stopped and told the rabbi that he needs another hug, to which the rabbi
conceded. The massive inmate then began to cry saying those were the first hugs he had ever received in his life.                   
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 /// wvk rhzvk rhzb rsb rsbk tkph hf vat ut aht(c-u)
llllyyyynnnn: The great Ruzhiner Rebbe, R’ Yisroel Friedman
zt”l, would relate the following story: There was once a
chassid who earned a comfortable living as a fur merchant.
He was prosperous and charitable to all. Every year, in the
late summer months, he would travel to one of the large
fairs where he spent his time purchasing products and
investing his money in as many fur-lined coats, hats and
boots as he could find. He would then transport them back
to his warehouse. He sold these items throughout the
freezing cold winter at a handsome profit and in this
manner, he supported his family nicely.
    One year, there was an unusually warm winter, and
nobody bought fur garments. The merchant had made his
usual investment before the winter but due to the
circumstances, he was stuck with all his merchandise. Try

as he might, he could not sell enough fur to support his family
through the winter months, and his family began to starve.
     One morning, just as the chassid was leaving for shul,
the poritz’s wagon drew up to his home. The poritz wanted
to buy a large amount of the merchant’s stock!
     “I’m sorry,” replied the chassid, “but I don’t do business
before davening.”
     And here the Ruzhiner tzaddik fell silent. “Nu, and how
does the story end?” his listeners wanted to know.
    “That’s the end of the story!” the tzaddik exclaimed. “Look
at the extent of a Jew’s emunah and bitachon in Hashem!”
llllyyyynnnnpppp: The Torah describes the process of the holy nazir at
length. While today one shouldn’t become a nazir (because
there’s no way to conclude nezirus without a Bais
HaMikdash) nevertheless there is something of profound
beauty we can learn from this parsha. Look at the extent of
the nazir’s desire to become close to Hashem!

       The Haftorah details the story of Shimshon HaGibbor,
the mighty savior who fought courageous battles on behalf of
his people, who was also a nazir, a theme which coincides
with the halachos found in Parshas Naso. 
    In the opening words of the Haftorah, an angel appears to
the wife of Manoach – father and mother of Shimshon
HaGibbor, and says to her, “You are infertile and have
borne no children ...” Chazal question what the use was in
informing her of her sad plight. Why indeed was it so
necessary that no less than an angel from heaven needed to
come down and inform her of this? Furthermore, the words
of the angel, ",skh tku vreg tb vbv" seem superfluous. Just by
saying that she was barren would have been enough. 

   R’ Chaim Kanievsky zt”l (Ta’ama D’Kra) illuminates
the words of the angel as follows: we find in the Medrash that
there was a dispute between Manoach and his wife. He said
she was barren and unable to bear a child, while she claimed
that he was the cause of their childlessness. Thus, the angel
came specifically to put peace between Manoach and his wife
and inform her that she indeed was the one who was barren.
   R’ Chaim explains that we see from here that the one who
wants to make peace between those who have a dispute
should not come to the entitled person and say to him that you
are right, since by doing so will further increase the dispute.
Rather, he should go to the side that is at fault and explain to
them that they have are mistaken and should concede.
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