SHIURIM on CHUMASH

Rabbi Yisroel Reisman’s Weekly Chumash Shiurim
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Rabbi Reisman - Parshas Behaloscha 5783
1 - Topic — A Machshava from Rav Moshe about Ahavas Hamitzvos

In this Parsha we have the Parsha of Pesach Sheini. (133 717%), the Temai’im L’nefesh Adam say
why should we be worse, why should it be that we cannot bring a Korban Pesach. As | have
mentioned in previous years, it is a Davar Pele. (¥231 127), they were Temai’im. Rashi says that
they understood that. Rashi really Bavarns the Kasha. Once Rashi saysy3 11?), it wanted to
bring a Korban and the Kohanim Toharim would be Makriv it and Anashim Tehorim would eat
the Korban and they would at least have that they owned the animal that is being used as a
Korban Pesach. So Rashi is saying thaty131 %) they understood that they are Temai’im and they
can’t eat the Korban Pesach. But let Toharim bring and eat the Korban Pesach.

Rav Moshe in Darash Moshe (page 116 on 9:7) asks a Kasha. The Gemara says in Pesachim 61a
that if you are Makriv a Korban with Baalim who are Temai’im L’nefesh it is a Posul Korban.
The whole request was wrong. It is not Shayich that Temai’im should bring it with the Kohanim
being Makriv it. This is Rav Moshe’s Kasha.

Rav Moshe answers that Rashi must mean that the Temai’im L’nefesh said we will be Shutfim
with the Toharim people to bring the Korban, Kohanim Toharim will be Makriv it, and those
Baalim that are Tahor would eat it and we (i.e. the Temai’im L’nefesh) will not eat it. That was
the Bakasha. That is also Shver. Because if that is what happened then they are not Mekayeim
any Mitzvah at all, because the Korban is only a Korban because of the others. They are
sponsoring it maybe but they are not bringing the Korban.

Zagt Rav Moshe that we learn from here a Yesod. Ain Hachi Nami, they would not have any
Cheilek in the Mitzvah of the Korban as someone who is Mekayeim the Mitzvah. What we learn
from here is that even when someone is in a situation where he can’t do a Mitzvah and it is not
his fault, the Temai’im L’ nefesh were normal people who were carrying the Atzmos Yosef. Still
a person should try to have a Shaychus to the Mitzvah, a connection. All too often, a person who
is Patur from a Mitzvah and he doesn’t mind. A Chosson walks in, he doesn’t say Tachanun.
Nebech he is not so sad, he doesn’t have a Cheilek in the Mitzvah, it is okay. But that is what the
Shulchan Aruch says.

Zagt Rav Moshe, the Temai’im L’nefesh Adam understood a Chiddush Gadol. Even when Al Pi
Halacha you have no Cheilek in the Mitzvah, you are Patur, the Ahavas HaTorah should be such
that you want to have a Cheilek in the Mitzvah.



He brings an example, you have a person who cannot eat Matzah or Marror on Pesach night.
Let’s say he is a Choleh Sh’yeish Bo Sakana, he cannot eat a Kezayis of Matzah and Marror.
Zagt Rav Moshe, he should still want to take a lick or a taste of it, have a little Shaychus to it.
Not because there is any Kiyum Mitzvah, but because of his Ahavas Hamitzvah. We learn from
this Parsha that a person has to have an Ahavas Hamitzvah even where he is not obligated in the
Mitzvah.

Zagt Rav Moshe, by a Bris we say (22210 2'wyn?1 19172 7707 012° 19 1°72% 0101w awd). Freigt Rav
Moshe, what is Maisim Tovim? It is all part of Torah. Part of Torah are the Maisim Tovim that a
person does.

Zagt Rav Moshe, no. Maisim Tovim means when you are not Mechuyav Al Pi Torah. There are
Maisim Tovim that you are not obligated to. Sometimes you have a Mitzvah, the Mitzvah of
Tzitzis. You don’t have to wear Daled Kanfos, you can be Patur from it. You have a way out.
But the Maisim Tovim is to show an Ahavas Hamitzvah. Even when you have a P’tur from the
Mitzvah, to show a Shaychus to the Mitzvah. In such a case, a person is Mekayeim Maisim
Tovim even in a case where he cannot do the Guf Hamitzvah, even when he can’t do the
Mitzvah itself. So this is the idea that we learn out of the Temai’im L’nefesh Adam. We learn
from there this Nekudah, this Yesod.

There is another Kasha. (This is Pasted from Parshas Behaloscha 5779). Rashi tells us ( 7%
7912 77N 92 IRWwD Awn "y KA 1 awno anon). This Parsha should have been said like the rest of
the Torah. (%1 >"y M1 P2a2anw 307 Y WaRknw 1R 11w X9R). Because they were extraordinary
people they didn’t want to be out of the Mitzvah, excluded from the Mitzvah so ( *"v n127 P232an
>X21). They have the Zechus that it is said (°%27 *"y mo7 1932310).

Freigt Rav Moshe, we find the same idea by the Bnos Tzelofchod (>xo1 *"v n1o1 123%3%) in that the
Parsha of Yerusha was said through them. There | understand it, the Bnos Tzelofchod are
mentioned as they are great people, we are told they are great people, they are role models. The
names are mentioned (°Ra1 °"y mar P232an). In English we would say give credit where credit is
due. So therefore, the Parsha is said by the Bnos Tzelofchod giving them the credit.

But here, we don’t know who these people are, they are not named. Who were these individuals
that were Tamei L’nefesh Adam and didn’t want to lose out on bringing the Korban Pesach? We
don’t know! What kind of (°821 "y mar 193%3) is it? How is it giving credit where credit is due
when you don’t tell me who they are? This is Rav Moshe’s Kasha.

Rav Moshe answers it is not important who they are. On the contrary, if we learn they were great
people then you would say wow they were great people and they did a great thing. The Limud
here is something that the Torah wants to teach us as individuals. How there were people in the
Midbar who had every legitimate right to stay home and be Patur from bringing a Korban
Pesach, doing nothing wrong and they couldn’t take it. They said no, why should we be excluded
from a Mitzvah even with permission.



Imagine, someone has a job and he gets a day off. He comes back and says why should | have a
day off, I want to work! Of course you wouldn’t do that. But when the work is Avodas Hashem,
then we do it.

The Torah wants to tell us that these are role models and if you are going to tell me their names
you should know they were great people and they did it. We wouldn’t identify with it. Since they
are unnamed people, therefore, it gives us an easier way of identifying with it. The same for
ourselves too. If there comes a situation where you can’t do a Mitzvah, you should at least have
the Cheishek, at least have the feeling, the sense of it.

2 — Topic — Boundaries

These three weeks Parshas Bamidbar, Parshas Naso and Parshas Behaloscha are all about
boundaries, Gedarim. Within Klal Yisrael not everyone is equal. The beginning teaches us about
the Masa’os, about the Shevatim, about the Degalim. Bamidbar and Naso teach us about the
separation of the Shevatim. The separation of the Leviim, even within Sheivet Levi — Kehas,
Gershon and Merari. They are not all one. They are one Sheivet, but each one has their own role
to play. In Behaloscha too, we have the Kedusha of the Leviim that the Leviim have their role to
play. They are subservient to the Kohanim but they have the Zechus to work in the Mishkan. It is
all about boundaries.

Rav Pam used to talk about this, about Bnei Torah who sometimes the Yeitzer Hora tells them be
a Gadol B’yisrael, Shteig like the Chofetz Chaim. It is a Yeitzer Hora that is telling you. It is
telling you that you have to be more and more and more. It is not Emes. What a person has to do
is K’fi Madreigaso do the things that he has to do. Each person on their own Madreiga. When
people don’t know boundaries, they end up being fooled. They end up making mistakes, and the
Yeitzer Hora gets the best of them.

Remember there was once a star basketball player here in our country. He was the best
basketball player in basketball. He decided that he would become a professional baseball player
for the Chicago White Sox. He was on one Chicago team for basketball and decided to be a
baseball player. He thought that he is a great athlete that he will be a star baseball player too.
What a flop! What an embarrassment. They came, they filled the stands to see him — to see him
strikeout. A flop! What was his mistake? He ignored the boundaries. He had certain abilities and
he convinced himself that he could get greater abilities. All right, not much harm done. He stroke
out. At least he got the fans into the stadium which is what matters in baseball.

L’havdil, by Avodas Hashem it is the same thing. A person has to know his Kochos, he has to
push himself to be better in his Gedarim. Just like if a Yisrael tries to be a Kohen, he will be
Mechayeiv Misah Midai Shamayim if he goes into a place that he doesn’t belong in the Beis
Hamikdash. The same thing a person who tries to do things in places where he doesn’t belong.

Today, there are well-intentioned people who decide they should learn Kabbalah. They really
have good intentions. They want to serve HKB”H. But it is the Yeitzer Hora. Somebody asked
me why don’t I learn Kabbalah? I said it is Assur. Assur? In Hilchos Talmud Torah it says it says
it is Assur to learn those Chalakim of Torah until you are complete with knowing Shas and



certainly knowing Torah, Neviim and Kesuvim. How can it be that people who can’t even listen
to Trei Asar forget about learning the Trei Asar, they want to learn Kabbalah. It is the same
thing. There are people who are supposed to be star basketball players and they want to be
baseball players. There are people who have a Shtarke Ratzon to learn Shas so the Yeitzer Hora
tells them to learn Kabbalah. It is not where you belong. It is a breaking down of boundaries. It is
a Yesod not only in Yiddishkeit, it is a Yesod in life that people who don’t keep boundaries
make mistakes.

Imagine, again L’havdil, when you watch a basketball game, people are running with great
intensity, they are driven. Then suddenly someone blows a whistle and they all stop. What
happened? One basketball player stepped over the line, he is out of bounds. You will say that is
ridiculous! Big deal, he stepped two inches over a line so now you stop? We understand that
there are rules. When you are out of bounds you are out of bounds. In Ruchnios it is the same
thing. That is how Sefer Bamidbar begins. Sefer Bamidbar goes on to the Aveiros of Parshas
Shelach, Parshas Korach, Parshas Chukas, different Chataim that took place. The Yesod is not
knowing boundaries. Our Avoda is within our bounds to be the best that we could be. And so,
despite the fact the Yeitzer Hora tried to derail this wonderful Chavrusa’shaf that we have here
(for 15 years), by making it difficult. Boruch Hashem we got the Shiur in. I hope it is L’to’eles,
both messages. The message of Ahavas Hamitzvos, wanting to have a Shaychus to Mitzvos all
the time and the message of within your boundaries push it a little, but don’t go to a place you
don’t belong. A wonderful Shabbos to one and all!

Rabbi Reisman — Parshas Behaloscha 5782
1 - Topic — A Thought from Rav Hutner — Shabbos Tefillos

As we prepare for Shabbos Parshas Behaloscha. Marching B’ezras Hashem towards a summer of
growth in Torah, Avodah and Yir’as Shamayim. Let me begin with the end of the Parsha. One of
the Yud Gimmel Ikrim, one of the thirteen principles of Jewish faith, is taught to us at the end of
Parshas Behaloscha. There we are taught that the Nevua of Moshe Rabbeinu was greater than the
Nevua of any other Navi. As the Rambam says, She’ain Navi Kamohu. There is no Navi like
Moshe Rabbeinu and Moshe Rabbeinu’s Nevua was unique. Lo Chein Avdi Moshe B’chol Baisi
Ne’eman Hu. His Nevuah was a unique Nevuah and superior to all other Neviim. This is what
we have as one of the Yesodos of Emunah taught to us in the Parsha of Miriam at the end of this
week’s Parsha.

Where do we talk about this article of faith, where do we have this Yesod Emunah in our
Davening? It is interesting, the one place and I think that it is the only place where this Yesod
Emunah is mentioned in Davening is Shabbos morning in our Davening when we say in
Shemoneh Esrei ("2 nXJp 1283 72V °3 070 n1an2 awn maw?). There we mention this praise from
this week’s Parsha of Moshe Rabbeinu (Y2 nX7p 17283 72¥ °2). The one place we mention it is by
Shabbos Shacharis. Halo Davar Hu! There must be some sort of an explanation. Why is it placed
in Shabbos Shacharis in particular?



Rav Hutner in the Mamarei Pesach, Maimer Lamed Hei, has a wonderful insight. We know that
the Tur says that there are three Shabbasos that we remember. We remember Shabbos Kodesh on
three levels. One is of course is Zeicher L’ma’asei Beraishis which is the original Shabbos, the
Shabbos of the seventh day of creation. The second Shabbos is the Shabbos of Mattan Torah.
The Gemara says (IN Maseches Shabbos) that (?x%w>% 770 73071 nawa &n%y °2157) that the Torah
was given on Shabbos. That is the second aspect of Shabbos. The third of course is the Yom
Shekulo Shabbos, the Shabbos L’asid Lavo, the day of rest for the whole Bri’ya when Moshiach
will come. These three Shabbasos explains the Tur are mentioned one in each of the three
Shabbos Tefillos, the Shabbos Shemoneh Esrei. On Friday night, on Leil Shabbos (awip nnx)
referring to HKB”’H creating Kedushas Shabbos at the Maiseh Beraishis, at creation. The second
is Shabbos Shacharis when we say ( WX12 nx9R 2292 1% DRIP 18I T2V 93 P90 NInna ayn mow?
NY NHYW 072 2302) T2 TN DO2AR MIND "I 010 05 DY 97 1ya .ang). So that, the Shabbos of
Mattan Torah. Of course the Shabbos of Mincha is (y%2 7a8 >3 287 72V "1 708 9207 T8 70K)
is referring to the Shabbos of L’asid Lavo when the Achdus Hashem, the uniqueness of Klal
Yisrael will be recognized with the (72 719 apRY AW 7). These are the three Shabbasos.

Question — On the Shabbos of Mattan Torah we say ( 7°717 £°328 Dim? W1 0199 13 %Y P97 17y2
i722) two Luchos of stone. The (%28 nim® °mw) were broken, they were shattered. Moshe
Rabbeinu broke the two Luchos. The two Luchos that replaced them were given on Yom Kippur
not on Shabbos. Why do we mention the broken Luchos in our Davening?

The answer is that we are Muvtach, we feel certain that the day will come when the energy, the
potential of the Luchos Rishonos will return. When the Luchos that were broken will come back.
That level of serving Hashem will return. Why do we have such a Havtacha?

Moshe Rabbeinu broke the Luchos. Hashem did not tell him to. (\np7» mwn mww). Moshe broke
the Luchos. Could it be that we lost forever the Luchos because Moshe Rabbeinu chose to break
them? The answer is ("2 DRI 12831 72v). We have a faith that Moshe Rabbeinu was totally given
over to HKB”H. Whatever he did was done with the full and correct understanding that HKB”H
even if he did not command that it be done, would want that it be done. Therefore, when we
remember the Shabbos of Har Sinai and we have a Kasha as the Luchos were broken we mention
as an article of faith and Emunah that what Moshe Rabbeinu did was good. What Moshe
Rabbeinu did didn’t prevent the eternity of Klal Yisrael from having Luchos Rishonos.
Therefore, we have a right to celebrate the (nn? ;) that came down.

Incidentally, I want to mention something else. As you know the Choilam is pronounced Oy by
most Ashkenazim who Daven Nusach Sfard and is pronounced as Oh by most of the
Ashkenazim who Daven Nusach Ashkenaz. Oy or Oh. So that we say when we are Davening,
Moideh Ani or Modeh Ani depending on how you express it.

As you know, (270 ninna nwn maw») is a poem. It rhymes. Every sentence fragment rhymes with
the next one. 3 %y 77197 1Tmy32 1% DI WRI2 NINRDA 2°92) (02 DRIP 1AKI TV °D P00 NIRRA NWn maw?)
(>°9. This seems to indicate that the one who wrote this pronounced Oy as Nusach Sfard does
and not Oh as Nusach Ashkenaz does. Because you see if you say it as Nusach Ashkenaz you
say (°1°0 71 2y 397 1Tpy3 19 0y SWNXN3 nIxon 293 1% DRI 13 T3Y 02, 1P70 nipn3 ayh moyn). How
does Sinai rhyme with Oh. Now if you say ( an3 i&&12 nxon 9293 .59 nRIP 1283 72V °2 ,iP90 ninn2



19 73 Py 37397 i1my3a ,i9). Sinai and Oy are similar. It would seem to be an indication that at least
the one who wrote this Nusach pronounced it Oy.

2 — Topic — A Thought for Weddings and Sheva Berachos

I would like to move on and share with you a totally separate VVort something that has absolutely
no direct connection to this Parsha but this is the season B’ezras Hashem Yisbarach of weddings,
of Sheva Berachos and | would like to share with you an absolutely wonderful thought I heard
from a good friend who is Boruch Hashem celebrating the engagement of his daughter and
shared with me the following thought. (Please forgive me as I don’t remember in whose name it
was said).

When a couple gets engaged and married we wish them that they should have a Kesher Shel
Kayama. It is interesting that even in other languages we say they tie a knot. We use a Lashon of
Kesher, of a knot. Why a language of a knot? There are two ways to connect different threads.
One way is through Oreg, through weaving. Another way is through tying. Kesher. On Shabbos
there is a Melacha of weaving, there is a Melacha of Koisher, of tying. Kesher Shel Kayama,
tying things together permanently.

A person might think that when a couple gets married they become woven together into a single
fabric. That is a beautiful expression. But it is really not that way. Even after a couple gets
married they remain separate people. It is not healthy and not even possible for them to actually
be one. They are not one. Each one is its own unique human being.

| remember a dear friend in Shul Alex Gross Alav Hashalom, made a 50" Anniversary Seuda.
He said then that for 49 years | tried to change my wife, tonight I decide let her be the way she is
and | will be the way | am and we will live happily ever after. There is a lesson in that. Couples
try to change each other. It is a mistake. Each individual is an individual. It is okay. Different
people can do things differently. Even people who are married can do things differently. That is
perfectly all right. We wish them a Kesher Shel Kayama. A Kesher, each string remains
independent. But they are permanently connected. Not an Ariga Shel Kayama because we don’t
become one, it is a Kesher Shel Kayama.

Now with that understanding we understand why we have during Sheva Berachos one Bracha
that ends Sameach Chosson V’Kallah and one that ends Sameach Chosson Im HaKallah. Why?
Simple. Because Chosson V’Kallah is one thing but it is Chosson Im HaKallah. They stay
separate people. They remain individuals and that is the way a person is Zoche to his Hatzlacha.

The Chasam Sofer says this in Parshas Chayei Sarah. When the Shidduch of Rivka was
proposed, and Lavan was asked by Eliezer, Nu what do you say? Lavan said as it says in
Beraishis 24:50 (2iv-ix v1 ,7°9% 127 %911 ¥?). I can’t tell you it is no good, I can’t tell you it is
good. What? You can’t tell me it is good and you can’t tell me it is no good? Tell me, are you for
it then say it is good if you are against it say it is no good. Speak your mind. No!

Zagt the Chasam Sofer (2iv-ix ¥7 ,7°%% 727 %21 &?). Why? Because in Shidduchim people are
looking for others that are similar to them. Oy, what a mistake. Now of course it is natural to



look for people that are similar, but it doesn’t add anything to the marriage. If you have two
identical people and they get married, so what do you have more than you had before? No! ( %
M-Ik ¥ ,798 027 991). When you are looking for a Shidduch and you are looking for
similarities it is neither good nor bad. No! (2iv-ix ¥1 ,7°%% 127 %211 X?). Because he gives an
example.

If a couple gets married and one likes to spend money and one doesn’t like to spend money. It is
a very good Shidduch when they both don’t do the same thing. You know why? Because if they
both like to spend money there would be no money in the house. If they both like to save money
and not spend there will be plenty of money in the bank but the house would be a tense place. So
G-d in his infinite mercy gave every couple a situation where the two of them, the husband and
wife have different opinions on how much money to spend. | will not say which one wants to
spend and which one doesn’t want to spend. It varies, it might vary or may not vary. But that is
not the point. The point is that they are different for a constructive reason.

Therefore, we use the expression Kesher Shel Kayama. Sameach Chosson Im HaKallah. Because
the joy of a Chosson is to realize and it shouldn’t take 49 years, it should happen a little sooner
than that. The realization that people don’t have to be identical to be happy. As a matter of fact
they are better off not being exactly identical. B’ezras Hashem if each accepts the other, not only
that if each one compensates for the faults of the other, in such a case there will Taka be a
Kesher Shel Kayama.

So this is not only a wonderful thought and a nice Vort but a tremendous point of foundation for
all relationships, for all married couples, the foundation is the idea that you are not looking for a
clone of yourself, you are looking for someone who brings other benefits to the marriage, to the
home, other talents to the home and with the two talents G-d willing it will work as long as you
respect each other. With that absolutely wonderful thought I want to wish one and all an
absolutely extraordinary Shabbos Kodesh!

Rabbi Reisman - Parshas Behaloscha 5781
1 - Topic — A Vort from Rav Schorr on Lama Ni’gara

As we prepare for Shabbos Parshas Behaloscha. During the lockdown when people were not
permitted to go to Shul, there were many who had an attitude and said we are supposed to do
Ratzon Hashem and if Hashem’s Ratzon is that we go to Shul then we go to Shul and if
Hashem’s Ratzon is that we stay home we stay home. Our job is Ratzon Hashem. It is important
to know that that attitude is correct, and that attitude is incorrect.

I want to explain because it is in this week’s Parsha. In this week’s Parsha the Tamei’a L’ nefesh
Adam, the people who were Tamei came to Moshe Rabbeinu and said as is found in 9:7 ( nn?
¥733). Why should we be any worse? Why can’t we bring a Korban Pesach? They complained.
Why didn’t they just say that if it is Ratzon Hashem to bring a Korban Pesach then we bring it
and if it is Ratzon Hashem that we don’t then we don’t. The rule is if you are Tahor you bring a
Korban Pesach and if you are not Tahor then you don’t bring a Korban Pesach. Why didn’t they
just say look, if it is Ratzon Hashem that we bring it then we bring it. If we are Tamei and we are
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not supposed to bring it then we will not bring it. It is all the same. It is Ratzon Hashem. They
didn’t say that. The question is why didn’t they say it as it seems to be correct.

Rav Druk (in his Sefer Darash Mordechai on page 115) brings quoting Rav Gedlaya Schorr a
Maimar Chazal. (Xp12> X3777) (RT3 271 PRy °277 172237 R21pn7 Kya RPT Xp1° Ximn7) There was a
child (X791 271 prge °277 177232 R21pR2 Xy X77) he refused to walk up to these two great people
Rav Yitzchok and Rav Yehuda. (7>mnwa ynw nx*ap 17p 897 own) It seems the child was a holy
child and he sensed (7"m1wa ynw nX>P 1P &97) that they didn’t read Krias Shema in the proper
time. They missed the Zman Krias Shema that day. He wouldn’t walk over to them.

So they asked Rav Yitzchok what happened? (277 *R71 7%K) It is true that we missed Zman Krias
Shema but | have a reason. (7921 10 >772 RI770wR &7) We were busy taking care of a Chosson
and a Kallah. We were Osek B’mitzvah Patur Min Hamitzvah. Now, I am sure Rav Yitzchok is
right they were Osek B mitzvah Patur Min Hamitzvah.

Says Rav Druk, why didn’t this child say there is nothing wrong with them. When they are
supposed to read Krias Shema they read Krias Shema and when it is not the Ratzon Hashem to
read Krias Shema then they don’t read Krias Shema. It is all the same. We see from this Chazal
that it is not that way. That even if the Halacha is that you don’t have to read Krias Shema
because you are Osek B’mitzvah Patur Min Hamitzvah it is still missing, that Kedusha is still
missing by the people. This Yenuka who was apparently a holy child and could sense on Rav
Yitzchok and Rav Yehuda that something was missing, something wasn’t there. There has to be
a sense of mourning, of sadness that a person misses a Mitzvah.

So too, (¥y2x mmY) they said it is true we are Tamei and the Halacha is that we don’t bring a
Korban Pesach but (v133 72?) why should we be inferior, we are missing in order to bring a
Korban Pesach.

Rav Druk brings an incident with a Bochur in one of the Yeshivas HaKedoshos in Europe who
asked his Mashgiach a question before Rosh Hashana. He said in my hometown they sent me a
message that there is no Tokea, there is no one who can blow Shofar. I am the only one in town
who knows how to blow. Should I go home for Rosh Hashana, | want to be in Yeshiva?

The Mashgiach told him it is VVadai that you have to go, there is no question. When he returned,
the Mashgiach treated him a bit coldly. He said Rebbi why aren’t you warm to me, what did I do
wrong? [ wasn’t in Yeshiva for Davening but that was what I was told is the right thing to do.

The Mashgiach responded to him, it is true, but I don’t see the sense that you have that you
missed something. That there was something lacking. You didn’t have a Yeshiva Davening on
Rosh Hashana. It should be missing by you. There should be a sense that something was missing.
Even though it was B’heter.

That is the way it should be by a person. A person sometimes is in a situation where he is not
obligated to do a Mitzvah. Sometimes it happens that way. A person should feel that he is
missing. It is not enough to say that it is Ratzon Hashem. | Davened with a Minyan or I didn’t



Daven with a Minyan, | am happy either way. It is correct, it is Ratzon Hashem either way, that
is what you do. However, there has to be a sense that something is missing.

If I may dare say and Rav Druk said this often, | heard it from him. He said when a Chosson
walks in and you don’t say Tachanun everyone says Halelukah! It is a wonderful day! It is a
Yom Tov! No! Of course it is correct that you don’t say Tachanun, but you are missing
Tachanun. It is a day on which you are missing. Tachanun is significant. Tachanun is a M’ain
Shemoneh Esrel, it is another Davening. What a beautiful lesson.

Rav Druk ends by telling us that (mws1 n%2an Y 30 770 77). Mordechai didn’t learn
because he went to save Klal Yisrael. Did he do the right thing? Yes. He had to save Klal
Yisrael. But the Chachamim Pirshu Mi’nai. L mayseh he was not learning as much as he would
normally be learning. His level of scholarship went down. They didn’t say well when Hashem
says to him learn then that is Ratzon Hashem and when Hashem says save Klal Yisrael that is
Ratzon Hashem. What is the difference? They didn’t say that. They said he is missing in his
learning, something is missing. Something is not there. That should be a sense in attitude that we
have when we think back about the lockdown we should have that sense that there was a time
when we were missing a level of Rachamei Shamayim of Davening with Minyan. We were
missing something, something wasn’t there that should have been there.

2 - Topic — A Vort from Rav Schorr on Tenufas Haleviim

Let’s move on to something in the Ohr Gedalyahu from Rav Schorr. One of the most beautiful
pieces in the Ohr Gedalyahu on page Kuf Yud Daled — Kuf Tes Zayin. He explains the Tenufas
Haleviim. As you know, the Leviim were lifted up to be Mekadeish them. As a matter of fact,
according to most Rishonim they were physically raised, physically lifted. It seems that way
from the Gemara. Why go through physically lifting the Leviim, it needs some kind of an
explanation. The appreciation of the fact that every adult Levi got picked up physically. For
what?

Rav Schorr brings a Diyuk of the Netziv. The Rambam says at the end of Sefer Zeraim (Hilchos
Shemittah V’yovel 13:13) that (72%2 "2 waw &X9) it is not only the Leviim that could be on the
special level. (221w 982 B2» woRY @R 92 K9KX) Every human being ('\mX Ima ;7271 wX) whose
spirit has told him (»7a7%) to separate himself (>a9% T1y») Hashem, (172191 1nw») to serve G-d,
(nx mw7>) Hashem, to know G-d, (=°w7p wp wepna a7 »7) he is holy, he is the holiest of holy,
Ve’hi Hashem (2o%%1w "»9w™ abwh snbna apbn) and G-d will be will him. This is not only
Leviim, this is everybody. The Diyuk is from the language of the Rambam (YR M9 7271 "WwN).
The spirit told him separate from the world. Zagt the Netziv that separation, that Hachana to
Kedusha, that lifts him up.

Zagt Rav Schorr, when Aharon Hakohen picked up a Levi and lifted him up, he said | am not
just picking up your body, your personality, your essence, your spirit has to be lifted. You have
to be a Hechera Mentch, to be a higher person, a different person. The Tenufa was symbolic of it.
Aharon Hakohen picked me up. He lifted me up and said that | am separated from Klal Yisrael to
be on a higher level of Kedusha. A Hechera Mentch. That is the goal in life.



Sometimes it is hard to have a goal to be the world’s biggest Talmid Chochom. Sometimes it is
hard to have a goal to be the world’s best Davener. But to be a Hechera Mentch, to be a person
with a higher level of Teshuka, a higher level of desires and wishes, a higher level of dreams,
that a person can do. That is the Tenufa of the Leviim. Zagt the Rambam (72%2 "% waw &%) to be
a Hechera Mentch

| once heard from Rav Elya Svei when he spoke at Torah Vodaath at the Shloshim of Rav
Yaakov. Rav Elya Svei said about Rav Yaakov, that Rav Yaakov once saw a boy who came
from Russia who had become a Ben Torah and Rav Yaakov said to Rav Elya, he said when this
Bochur came | gave him a kiss and Rav Yaakov said who knows maybe from that kiss he
became a Ben Torah. I don’t know exactly what Rav Yaakov meant, but Rav Yaakov gave a
young boy from Russia a kiss who came to America, came to a new land and Rav Yaakov’s kiss
was a Tenufa. He gave him a kiss. A Gadol B’Yisroel kissed me. He lifted him up. He gave him
the ambition to be a Hechera Mentch. That is the lifting of Aharon Hakohen.

3 — Topic — Question of the week

We say about the Leviim that the Levi doesn’t get a portion in Eretz Yisrael. Ain Lo Nachalo.
Why? Hashem Hu Nachalaso. We read the Pesukim and it says that he has to work in the Beis
Hamikdash and since he has to work in the Beis Hamikdash he has no Cheilek in Eretz Yisrael.

I don’t get it. I am a Levi. Moshiach will come soon and I will be one of the 24 Mishmaros. It
will be the week of my Mishmar and that week the days of the week will be divided among the
families in my Mishmar, The Batei Av. One of those days of that week will be my day. | will do
the Avodah. 24 weeks later it will happen again. 1 guess two days a year. I don’t understand.
Hashem Hu Nachalaso so you don’t get a Cheilek. Why are you busy being a Levi? For two days
a year you don’t give me a Cheilek in Eretz Yisrael? What is going on? What is Pshat?

| might add that the Levi understands that it is his job to be a Hechera Mentch, you can’t do that
just two days. You need 24 weeks to prepare for that day, to make it to that day, to get there that
you need 24 weeks. Gevaldig! What a Parsha. A beautiful Parsha. Wishing one and all a Gutten
Shabbos!

Rabbi Reisman - Parshas Behaloscha 5780
1 - Topic - A thought for the time that we are living in.

As we prepare for Shabbos Parshas Behaloscha here in Chutz La'aretz, in Eretz Yisroel their
holding by Parshas Shlach. Moshiach should come soon and we'll have a big Shailah what to do
with our missing Parsha, Bekarov and Eliyahu will Pasken for us.

Right now as we look in Parshas Behaloscha we see something of a parallel to our current
insecure Matzav. (3w 77 °2-5¥) ,172 77 *9-%y). It says that when they traveled in the Midbar
they never knew where, when, and how they were on their way out. The Pasuk says sometimes
they stayed somewhere for a day, sometimes Chodesh Yamim, sometimes a Shana, sometimes
more than a year. They stayed and they never knew, are they moving tomorrow or not moving
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tomorrow. Imagine, all the ladies had to be packed up all the time. The whole staying was all Al
Pi Hashem Yachanu. At any moment they are going to move, at any moment they are going to
go, who knows? The whole Olam Hazeh was so temporary. Any moment they may move.

The world situation is such today, we don't know if we are crawling out of a period of isolation
or we are crawling G-d forbid into a time of insecurity. (3> 737 *2-5¥7 1> )7 °2-%Y). We say
that it is very hard, however, in the Midbar they said it is very wonderful. Wherever we go,
wherever we move it is everything (3wg> 27 °9-53) ;1> 737 *8-%y). They didn't say it was hard
they said it was wonderful. Look at that.

The Shla Hakadosh says the Minhag to say B'ezras Hashem in every place you go, and every
place you come, that the Mekor is this Posuk. (3392 27 *2-5¥ ,3352 737 °2-%¥). That whatever you
do, you go or you come is all Al Pi Hashem and that is what we have to take. We have to know
(wgr 737 95y e 7 0e-5Y) and it is wonderful that way, it is good that way. We would like it
to be easy. We Daven to the Ribbono Shel Olam that it should be that way.

It says and we say on Yom Kippur, Yom Tov Haya Oseh Kohen Gadol B'tzeisi B'shalom Min
Hakodesh. On Motzoei Yom Kippur he made a Yom Tov that he came out B'shalom from the
Kodesh Hakadashim. He made a Yom Tov. The Lashon of Chazal is L'chol Ohavov. From then
many people have a Minhag to make a Seudah on Motzoei Yom Kippur.

Pashtus why did the Kohen Gadol make a Seudah when he got out? Because he didn't die in the
Kodesh Hakadashim. We know that many did. Rav Issac Sher in Leket Sichos Mussar says that
is a Ta'us, that is a mistake. It is an error, it is not so, it is not Emes. A Kohen Gadol who knew
he is not a Tzedoki, he knew that he was straight, he knew that it is not going to happen that he is
not going to die in the Kodesh Hakadashim. It was much more elevated than that.

It was that when he came out of the Kodesh Hakadashim he was a Dehobena person, he was an
uplifted person. He was a person on a different Darga, on a different Madreiga, on a different
level. Yom Tov Haya Oseh Kohen Gadol B'tzeisi B'shalom Min Hakodesh. He went through
such an experience and came out B'shalom, Yom Tov Haya Oseh Kohen Gadol. It was a
wonderful experience for him. Yom Tov Haya Oseh Kohen Gadol B'tzeisi B'shalom Min
Hakodesh.

We have to hope as we come out from our period of difficulty, we should be holding by Yom
Tov Haya Oseh Kohen Gadol B'tzeisi B'shalom. The feeling that we come out as Dehobena
people, more connected to the Ribbono Shel Olam from everything that happened.

In this week's Parsha we have the Tenufas Haleviim, the Leviim are lifted up to make them
Kadosh. Rav Gedalya Schorr brings that it is not just a physical lifting up. A Dehobena Mentch.
There are people that are on a higher level, on a better level, on a Darga Gevo'a. That Darga
Gevo'a, that is what we are looking at. If we come out of this period 1'Y"H Dehobena Mentchin,
people on a higher level of Hargasha, higher level of feeling, such a thing would be absolutely
wonderful.
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11:12 (3°02 1KY 2% MNN-22 AT L O2IR-OR--710 OYI-22 DR L0077 °23R7). Moshe Rabbeinu says
to the Ribbono Shel Olam did I give birth to these people. Moshe Rabbeinu who defends Kilal
Yisrael all the time, finally he seems K'ilu frustrated (we are talking about Moshe Rabbeinu on
his Madreiga). He is talking to Klal Yisrael about Ruchnios, he is talking to Klal Yisrael about
being elevated Dehobena Yidden, and what is Klal Yisrael asking for? Klal Yisrael is asking for
space, they are asking for chicken they are asking for pickles. 11:5 ( %283-9%/X ,7373-N% ,172]
DOMIWI-NRY ,D°9¥20-NR) VROT-NR) LDI0ART DR LDORWPT DR ;030 ,00%n3). In Mitzrayim we had
pickles and the Man can't taste like pickles. | am talking to you about Ruchnios and you are
talking to me about pickles? K'ilu Moshe Rabbeinu says finally Shoin Kenukt (-22 nX ,>n>77 2183
713 oyn). He talks to the Ribbono Shel Olam in such a way that can | do it? Incredibly.

The Gemara says in Sanhedrin 8a (26 lines from the top) ( nR 9120w 7% 7R RYAW °27 MR
12°%7). A person who is involved in the Tzibbur, he has to be Sovel, he has to be able to endure
the ingratitude and the difficulties of dealing with a Tzibbur.

The Gemara says (7»> 7v)? How far? To the Darga of (P11’ nX mRa &w° 2wrd). As a mother
carries the baby. The mother carries the baby says the Netziv and then there is filth. What does
the mother do? She doesn't throw down the baby. The mother washes the baby, the mother
makes the baby feel better. The mother soothes the baby. That is the Darga of ( & 2% “n8n-3
PII-NN TaRT XYY WK ,72°02). The way a mother carries the baby. That is the way a person has to
be Sovel.

| saw an incredible Lashon. It says that the Bais Hamikdash is built not on the highest part of Har
Hamoriah but a little less. It is done like the shoulders. We say in the Berachos of the Shevatim
that the shoulders of a Shor is the Makom Hamikdash. What are the shoulders of a Shor?

Chazal say an incredible Lashon. Ain Lecha Na B'shor, there is nothing as beautiful as a donkey
as the shoulders of the donkey. Why? Because it is Sovel. The shoulders of a donkey they carry,
they are Sovel the OlI, they are Sovel the yoke. Ain Lecha Na B'shor. There is nothing as
beautiful as the Shichmo of the Shor. Being able to be Sovel, being able to carry.

The Bais Hamikdash, the Makom of Sanhedrin, the Makom of the Kohen Gadol, the Makom of
Kedusha. Being able to be Sovel when someone does something that you are not happy with. To
be Sovel Klal Yisrael. That is the wonderful Madreiga of being Sovel.

2 - Topic - A Kasha on the Parsha

It says in 8:4 (73na ntvyn 1n). Rashi says that Moshe Rabbeinu was Niskashe with the making of
the Menorah so HKB"H showed him a Menorah Shel Aish. Then Rashi brings more. (-n§ ,7y 12
773n3). He brings from the Medrash that (7°%&» nowy1). The Menorah was made by itself. It was
so difficult that even with the Tzura that HKB"H Kavayochel showed Moshe, Moshe Rabbeinu
still had it made by itself. Wonderful! The Menorah was Takeh very complicated.

In Parshas Terumah Rashi said Kein Ta'asu L'doros. There is a Mitzvas Asei to make all of the

Keilim of the Bais Hamikdash L'doros the same way that they were made by Moshe Rabbeinu in
the Mishkan.
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The Ramban there argues and says that it is not so because we find by the Mizbai'ach
Hanechoshes by Shlomo Hamelech that it was a different size then the Mizbaiach of the
Mishkan. Rashi doesn't hold that way and states that maybe the Menorah to the Mizbaiach is
different. Rashi holds that Kein Ta'asu L'doros, that all the Keilim needed to be made the same.

How is it Shayich that if Moshe Rabbeinu didn't understand how to make it and even when the
Ribbono Shel Olam showed him a Menorah Shel Aish, what are we supposed to do by the Bayis
Sheini? How are we supposed to make a Menorah by Bayis Shlishi B'karov? How will Kein
Ta'asu L'doros, how will we make the same Tzurah. Tzorech lyun Gadol!

With that Kasha | leave you for this week. I'Y"H everyone should be Zoche that we should go
from difficulty and from challenge to Harvacha. I'Y"H to be able to be more of a world where the
children who need Chinuch should be in an environment where it is stable and controlled and
consistent in Avodas Hashem.

We have to Daven. We learn from Davening for the Cholim and we still Daven for the Cholim.
Now we need to Daven for the Tinokos Shel Bais Rabban that they should be able to get back
into the Mosdos Hatorah in a way that they have Hiskarvus to Tefillah, to Torah and these things
which we are so far from over so many months. 1'Y"H should be Zoche to Mechancham B'derech
Hatorah and Avodah. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Behaloscha 5779
1 - Topic - A Dikduk Thought.

As we prepare for Shabbos Parshas Behaloscha. | would like to discuss a few aspects of the
Parsha of Pesach Sheini which begins at the beginning of Perek Tes after Shlishi. Let me start
with a technicality but something you should all know. In 9:2 it says ( ,n093-n§ 2X7-32 Wy
j7vin3) V'ya'asu Bnei Yisrael Es HaPosach B'mo'ado. V'ya'asu, okay we can all translate that. In
Posuk Hei it is a very similar Posuk (2277 12 w702 of° 2y nyaIx2 jiwk12 nosa-ny 1wwy).
Vaya'asu Es HaPosach Barishon B'arba'a Asar Yom Lachodesh, Bein Ha'arbayim. Why in Posuk
Beis is the first word in the Posuk V'ya'asu with a Shva under the Vav and in Posuk Hei
Vaya'asu with a Patach under the Vav?

I know that we are not on the Madreiga to know all of the nuances of the vowelization of words.
The reason why | am pointing out this one is because it is a very basic rule that everybody should
be aware of when the Vav which means "and" before a verb is V' which is normal. When it is
changed to Va which is abnormal but very common. Usually 2°722 1) .(7hR? awh-2% ,1170 121))
(o73. When is it V' and when is it Va. A very simple rule.

The word Ya'asu is future tense. Ya'asu, they will do. Everybody knows that. Therefore, in
Posuk Bais it makes sense. (7w/h-2% 2177 1277). G-d spoke to Moshe and he said -°32 3y?)) .(7hR?)
(172 ,noa3-ny 2x7°. In the future the children of Israel are commanded to do a Korban Pesach.
That is the normal structure of the verb.
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However, in Posuk Hei it is past tense. (--2°27v7 12 ,Wh? 0¥ 2y Av2I82 1WRI2 no9a-ny 1y
ORI C32 Y 12--nWh-NR LT M WR 993 0 127n3). There it is past tense. (hyn) is future.
When a future verb gets switched to past tense the Vav Hame'hapeich, the Vav which indicates
that it is being changed gets a Patach. Vaya'asu. Anytime there is a Patach under the Vav it
changes the verb to past tense. A simple rule. So common. (AhR? FYh-5% ;707 1277). Yidabeir
means he will speak. Everyone knows that.

So why is (7 1277) mean that Hashem spoke in the past tense? The answer is that there is a
Patach under the Vav. The Patach under the Vav indicates a Vav Hame'hapeich, a Vav that
changes the future tense to the past tense.

So basic that everyone should know this. (*32) which means it will be. (>31) means and it was. It
is a very basic rule. | once spoke about a Vav Hame'hapeich which is past tense to future tense
but I don't want to talk about that today. Today | am talking about future tense to the past tense.
Va instead of V'. A simple rule that every child should know it and certainly every adult.

2 - Topic - A Machshava from Rav Moshe

Rav Moshe says a Diyuk or an explanation of Rashi. Rashi here in 9:7 by the Korban Pesach
when Klal Yisrael requested a Pesach Sheini, Rashi in Posuk Zayin tells us two things. Let's start
with the second. Rashi tells us (7715 7707 %2 Rw2 "wn "y MRA2 1 w90 a0 9K8MN). This Parsha
should have been said like the rest of the Torah. ( "y M1 P2A2anw L1707 DY MRNW 19X 1010 ROX
*X21). Because they were extraordinary people they didn't want to be out of the Mitzvah, excluded
from the Mitzvah so (°o1 "y mo1 193%an). They have the Zechus that it is said ( *"v mar Poaoan
ROT).

Freigt Rav Moshe, we find the same idea by the Bnos Tzelofchod (°xo1 *"v n1o1 123%3%) in that the
Parsha of Yerusha was said through them. There | understand it, the Bnos Tzelofchod are
mentioned as they are great people, we are told they are great people, they are role models. The
names are mentioned (X1 °"y mar P232an). In English we would say give credit where credit is
due. So therefore, the Parsha is said by the Bnos Tzelofchod giving them the credit.

But here, we don't know who these people are, they are not named. Who were these individuals
that were Tamei L'nefesh Adam and didn't want to lose out on bringing the Korban Pesach? We
don't know! What kind of (>%o1 *"v mar 1oa%an) is it? How is it giving credit where credit is due
when you don't tell me who they are? This is Rav Moshe's Kasha.

Rav Moshe answers it is not important who they are. On the contrary, if we learn they were great
people then you would say wow they were great people and they did a great thing. The Limud
here is something that the Torah wants to teach us as individuals. How there were people in the
Midbar who had every legitimate right to stay home and be Patur from bringing a Korban
Pesach, doing nothing wrong and they couldn't take it. They said no, why should we be excluded
from a Mitzvah even with permission.

14



Imagine, someone has a job and he gets a day off. He comes back and says why should | have a
day off, I want to work! Of course you wouldn't do that. But when the work is Avodas Hashem,
then we do it.

The Torah wants to tell us that these are role models and if you are going to tell me their names
you should know they were great people and they did it. We wouldn't identify with it. Since they
are unnamed people, therefore, it gives us an easier way of identifying with it. The same for
ourselves too. If there comes a situation where you can't do a Mitzvah, you should at least have
the Cheishek, at least have the feeling, the sense of it.

When a Chosson walks in and you can't say Tachanun there should at least be a sense of regret of
(v133 M%). Why shouldn't we be able to say Tachanun, just because there is a Chosson in Shul?
So you are Mekabeil on yourselves the terrible Gezaira that you can't say Tachanun but you
should feel that you are missing something. You should understand that you are missing
something. So too, every time you miss a Mitzvah with a Heter. The name is not mentioned so
that we can all learn from it.

There is another part to the Rashi. Rashi says that they came to Moshe Rabbeinu and they said
(v nnY). Let's at least be included somehow in the Korban of the Tehorim. Let us be a partner
in the Korban of those who are Tahor and are bringing a Korban.

Says Rav Moshe, doing so they would not keep any Mitzvah, they would have no credit for
doing the Mitzvah. But Rashi is teaching us that still when a person can't do the Mitzvah, he can't
have credit for doing the Mitzvah, he should try to do a little something, do some act that shows
his inclusion in the Mitzvah.

They said we can't bring a Korban Pesach, we are not going to be part of the Korban Pesach, no
Mitzvah. Let's chip in with the Korban Pesach of the Tehorim, so that we have at least some
partial connection to the Mitzvah. That idea is the idea that teaches us L'doros.

Says Rav Moshe, if you have a Yid who is for example unable to eat the Maror on Pesach. The
doctors told him he can't eat it. He is totally Patur. It is an Aveira for him to eat the Maror. Says
Rav Moshe, nevertheless you should do a little something. He should take a Mashehu of Maror if
the doctors allow it. He should do something.

Rav Moshe says if a person can't sit in the Sukkah on Sukkos for whatever reason and he has a
total Heter, he should still be involved in building a Sukkah for someone else. This is because he
should feel that he wants to have a connection to the Mitzvah. That idea is the lesson of
Megalgilin Zechus Al Yedai Zakai. They wanted a connection to the Mitzvah. We should also
want a connection to the Mitzvah. They ended up getting more than a connection. They ended
getting an ability to doing the Mitzvah. Hopefully we will also. But the underlying theme is that
when you are absolved from doing a Mitzvah with good reason, connect to it a little bit. Find
some connection to it. What a lesson!
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So two thoughts regarding the Korban Pesach. (xy*1) and (3y?1). Actually a Dikduk thought. A
Megalgilin Zechus, a Limud thought, and more specifically this last thought that you should have
a connection to a Mitzvah in any event.

3 - Topic - Why Moshe Rabbeinu tried to convince Yisro to come with Klal Yisrael to the
Midbar.

Let me share with you a thought regarding something that happens later in the Parsha when
Moshe Rabbeinu tries to convince Yisro to accompany Klal Yisrael into Eretz Yisrael. It is
interesting. Moshe Rabbeinu says to Yisro come with us. He says | will not go. So to convince
him Moshe Rabbeinu says to Yisro as it says in 10:31 (127722 unig ,av7) (2392 17 7). | am
traveling in the Midbar. (2>py% 1% n»m). You will shed light, you will teach us something.
Really? He is going to teach us something? Rashi says (1°1°v 9°Xn 17°70 1201V 220w D271 127 9)
whatever we don't know you will be able to teach us. Yisro will be able to teach? It needs an
explanation.

The Satmar Rebbe says an interesting and fascinating Pshat in Divrei Yoel. What could Yisro
possibly teach that they didn't already know? The answer is, to learn about an Avoda Zorah. The
Gemara says that you are allowed to learn to know how to Pasken. The Sanhedrin has to learn in
order to know how to Pasken. They have to learn about Avodah Zora. Now you are not supposed
to learn Apikursos. But you are allowed to learn if you are doing it for the purpose of L'horos, to
know.

Where is Moshe Rabbeinu going to get someone to teach Avodah Zora to the members of the
Sanhedrin? You have the world's expert in Avoda Zorah. Yisro learned everything. He did all of
the Avoda Zorah's. Moshe Rabbeinu says to Yisro (23°v2 ,1% n»m). We are going to learn
Maseches Avoda Zorah and we are not going to know what we are talking about. You are the
world's expert. Where are we going to find anybody?

Look what it says in the Posuk. Moshe Rabbeinu says (22°¥? ,31% n»3) ,02722 1035 ,0vyT). You
know that we are in the Midbar so you will be able to teach us. What does being in the Midbar
have to do with teaching us?

The answer is being in the Midbar where are they going to find an Oved Avoda Zorah to teach
them as they are secluded, they are away from everything. So Moshe Rabbeinu says to Yisro,
what an opportunity. You take the things that you did wrong and you turn it into something
positive. Gevaldig! (2°°v? ,1% n»m)). So the Satmar Rebbe says that this was Moshe Rabbeinu's
lesson to Yisro. Come and do it for us. Turn something no good into something positive, into
something really positive.

So a couple of lessons for Parshas Behaloscha. |1 want to wish you all a wonderful Shabbos and
plans for the upcoming summer which must include plans for Limud. You have more time. All
the time that you spend doing homework, you are not going to be doing homework now. Take
that time and figure out what it is you are going to learn special for the summer. Something you
don't do all the time. What a great idea. Aren't you glad that you called in? Pick something. Take
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a Perek. I'Y"H make it a meaningful summer vacation. A Gutten Summer! A Gutten Shabbos to
one and all!

Rabbi Reisman - Parshas Behaloscha 5778

As we prepare for Shabbos Parshas Behaloscha. A wonderful Shabbos as we transition from the
winter to the summer months, the months where hopefully you all have a little more vacation and can
undertake more and more time in your Avodas Hashem.

1 - Topic - A Beautiful Diyuk in the way Menorah is spelled in our Parsha from Rav Chaim
Kanievsky.

Let's begin with Rav Chaim Kanievsky in Taima Dik'ra (page # 164 on 8:2) on the beginning of this
week's Parsha. There is something absolutely incredible about Rav Chaim Kanievsky's Sefer on
Chumash. There are many different Divrei Torah on the Parsha, each very short. However, there are
certain themes which can be picked up by someone who consistently looks at this Sefer. One of those
themes, something | have mentioned on occasion, is that Rav Chaim Kanievsky seems to Darshun,
seems to analyze the Chaseir and the Yeseir of words. That is, there are certain words which appear
Malei and Choseir. Malei means the "Oi" vowel has a Vav and sometimes it doesn't.

In Parshas Behar (Ed. Note: Parshas Behar 5774 & Parshas Ki Savo 5776 Ayin Sham on page 151 of
the Sefer) | mentioned, that the word Yovel appears eight times Yud, Vais, Lamed which is called
Choseir and six times Yud, Vav, Vais, Lamed and that is called Malei. Why eight and six, most of us
don't even stop to notice. Rav Chaim Kanievsky consistently goes with an approach that when it is
Malei it indicates a full of whatever it is and when it is Choseir it indicates a deficient of whatever
the word is.

In this week's Parsha he does it again. The word Menorah appears four times in the beginning of the
Parsha. Two times Malei, Mem, Nun, Vav, Reish, Hei (7711 ) and two times Choseir, Mem, Nun,
Reish, Hei (773n). Why? Zagt Rav Chaim, let's see how many Menorahs there were in our history.

Moshe Rabbeinu created a Menorah in the Mishkan. It was taken to Eretz Yisrael and it was in the
Bayis Rishon (as it says in Menachos 98b). At the end of the first Beis Hamikdash the Posuk says in
Yirmiyah that at the time of the Churban it was taken to Bavel.

In the beginning of Ezra it says that when Koresh gave permission to rebuild the second Bais
Hamikdash he returned the Keilim that had been taken to Bavel which means that the Menorah made
it to the beginning of the second Beis Hamikdash. This was still Moshe Rabbeinu's Menorah. And so
it lasted until the Yevonim. The story of Chanukah when the Yevonim invalidated it. Making it
Tamei would not make it invalid, however, using it for Divrei Chol would.

The Gemara says clearly in Menachos 28b that it could no longer be used and then for the first time
there was a new Menorah. That Menorah the Gemara says was made out of spears that were put
together to create a Menorah made of tin.

He'eshiru, later when they could afford it, they put that Menorah in Sheimos and created a Menorah
made out of silver. Still later they became wealthier and they made a Menorah out of gold and that
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Menorah lasted until the Churban Bayis Sheini. It turns out that there were four Menorahs. 1) Moshe
Rabbeinu's Menorah, 2) the tin Menorah, 3) the silver Menorah and 4) the gold Menorah.

The Halacha is that a Menorah is supposed to be made out of gold. B'dieved, it can be made out of
other metals. It turns out that there were four Menorahs, two were complete, the way they should be
which is made out of gold and two were Choseir, made out of other metals. And thus, two Menorahs
Malei and two Menorahs Choseir.

An incredible insight into the exact precision of the way the words in the Torah are written, the Malei
and the Choseir. Absolutely beautiful! It takes your breath away to see the way a Gadol B'yisrael
learns the Parsha. How he is able to make these types of Diyukim consistently throughout the Sefer.

2 - Topic - A Vort on More'h Halacha in front of your Rebbi.

Let's move on to a second topic on the Parsha which is a bit of a Halachik topic. Let me begin with a
Halacha and then we will go to where my explanation will provide an answer to a Kasha on the
Parsha. The Din is that Hamoreh Halacha Lifnei Rabbo Chayov Misah. Someone who Paskens a
Halacha in the presence of his Rebbi is Chayuv Misah Bidai Shamayim. It is a very strict punishment
for what we think is a rather minor offense. We find this numerous times. In Eiruvin 63a (6" wide
line) the Gemara says the Bnei Aharon died because they Paskened Halachos in front of their Rebbi
(327 77w S253 ;7257 1R TV TN 032 10 RY IR K'Y RN KTY).

We find that in the end of Shmuel Aleph, Perek Aleph that Shmuel as a child Paskened Halachos in
front of Eli Hakohen and he likewise was Chayov Misah. We find yet again in Eiruvin 63a (bottom
line) regarding this week's Parsha that when Yehoshua said as is found in 11:28 ( 331 2 i ™
2RH2 WR TR MRM PN wn naws) he said Moshe Rabbeinu silence them that Yehoshua was
Paskening a Halacha in front of his Rebbi and therefore, was punished, not with Misah but with the
fact that he was not able to leave a male descendent. So this is an Aveira we find in a number of
places.

Rav Chaim Shmuelevitz in Sichos Mussar, Taf Shin Lamed Aleph under the title More'h Halacha
explains. If the Aveira is offending your Rebbi, it wouldn't be Chayuv Misah. The Aveira is not
because you offended the Rebbi by Paskening as it is a minor offense at most. Instead, the Aveira is
that it disturbs the chain of Mesorah. The chain of our Mesorah is that everything comes from Rebbi
to Talmid and then to his Talmid. It is a crucial part of Torah and it makes Torah distinct from the
other sciences.

I met Baalei Teshuva who have had experience in the world and then come in to Yiddishkeit, and one
of the things they struggle with is the change. In the secular world, we are wise and the previous
generations were foolish. They might not use the word foolish, but they were ignorant, they didn't
have the knowledge we have. Today we say no, the previous generations were wise, Yeridos
Hadoros. We have an allegiance to what it says in the Gemara, what Rishonim say and what earlier
Achronim say. Mesorah. Someone who Paskens Halacha Lifnei Rabbo, the Yesod of the Issur is
disturbing the Mesorah and that is why it is a great offense.

Now, having said that, let's come to a Kasha on the Parsha. The question is that the Gemara in

Sanhedrin 17a discusses what Eldad and Meidad did. Why did Yehoshua want to silence them? Well
one Pshat is well-known because Rashi brings it.
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But there is another Pshat. That Eldad and Meidad themselves Paskened Halachos in front of Moshe
Rabbeinu and that is why Yehoshua said (ox?3 ,nwh *37%). Moshe Rabbeinu silence them.

In the Sefer Yekar Tiferes, he asks a Kasha. How strange. Yehoshua was upset at Eldad and Meidad
because they Paskened Halachos in the presence of their Rebbi, so Yehoshua comes and says Moshe
Rabbeinu silence them and Yehoshua too is Paskening a Halacha in front of his Rebbi. Does it make
sense that Yehoshua said look at them that they are Paskening a Halacha in front of their Rebbi and
therefore, they must be silenced and he himself is doing that at the same moment. Somehow illogical
that Yehoshua would stumble in such a way.

Answers the Sefer Yekar Tiferes based on the Yesod of the Sichos Mussar which he says on his own.
One is not allowed to be Moreh Halacha Lifnei Rabbo. Yehoshua understood erroneously that that is
a Din Kavod Harav, in honoring the Rebbi. If so, that it is a Din in Kavod Harav, then Yehoshua did
nothing wrong. He was speaking up for the Kavod of Moshe Rabbeinu. He was saying Moshe
Rabbeinu silence them because they are violating your Kavod. To speak up for the Kavod of the
Rebbi is Muttar. You can be Moreh Halacha Lifnei Rabbo.

If someone offends your parent's and you speak harshly to them, that is respecting your parent's.
Someone who offends your Rebbi and you speak harshly to them, that is respecting your Rebbi.
Therefore, Yehoshua made a mistake. He thought Moreh Halacha Lifnei Rabbo is Kavod for the
Rebbi and so Eldad and Meidad are wrong but Yehoshua is right.

So Moshe Rabbeinu said, no. Moreh Halacha Lifnei Rabbo is an Issur in disturbing the Mesorah. It is
not something given to the honor of a person and therefore, Yehoshua you are wrong. You should not
be More'h Halacha in front of me even when it is my Kavod. A beautiful Lomdishe insight. And so, a
Vort on Menorah and a VVort on More'h Halacha.

3 - Topic - A Navi Thought.

I would like to end with a Navi related Vort. For many years | have had a Kasha and | have
mentioned it to many people regarding a Perek in Yirmiyah, Perek 45. Don't get scared as the whole
Perek is five Pesukim. In Perek 45 we find Baruch Ben Neriya who is a disciple of Yirmiyah
nRyn X9 ,amam). | have grown tired from my pain, from my groaning and | have found no rest. Zagt
Rashi, he complained. Baruch Ben Neriya said that every Talmid of a Navi became a Navi.
Yehoshua was a Talmid of Moshe and he got Nevua. Elisha was a Talmid of Eliyahu and he got
Nevua. Baruch Ben Neriya had a tremendous desire to be a Navi but he did not attain Nevua. (,7m31m
nxyn X?). He complained to his Rebbi Yirmiyah.

HKB"H came to Yirmiyah with an answer as is found in 45:4 (207 2n8 79 0% m8n 79). His
response as explained by Rashi, is that there are Neviim based on the merit of the generation, on the
people of the Dor. Your Dor is not Rau'i to have another Navi, and therefore, you are not a Navi. If
you learn Nach you know, Baruch Ben Neriya was not a Navi.

I have two Kashas on this. My long time Kasha dates back to learning Megillah 14b where Rashi
counts the 48 Neviim and Rashi mentions Baruch Ben Neriya as a Navi. How can Rashi mention
Baruch Ben Neriya as a Navi if he wasn't a Navi. | know that Rashi learned Yirmiyah Perek 45 as he
wrote a Pirush on it. So Rashi in Yirmiyah 45 says he was not a Navi and Rashi in Megillah 14b says
he was a Navi. Tzorech lyun.
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A second question. HKB"H tells Baruch Ben Neriya you are not getting Nevua, not because you are
not worthy but because your generation is not worthy. Okay. Why was Yechezkel a Navi? Yechezkel
Ben Buzi, who the Radak says about that Yechezkel was the same generation as Baruch Ben Neriya.
Why did Yechezkel get Nevua and not Baruch Ben Neriya? You might say that the generation
deserved one and Yechezkel was greater. But he wasn't greater. The Rambam in his chain of
Mesorah lists Baruch Ben Neriya as the leader of the generation, not Yechezkel. These are two
difficult questions on Nach.

I discovered a Vort from Rav Tzaddok Hakohen in Pri Tzaddik, the volume on Devarim, which has
at the back of the Sefer a section on Chag Hasukkos, Os Yid Ches there, he explains beautifully. He
doesn't ask any of these questions. But he does explain the uniqueness of Yechezkel. He says that
Yechezkel was a Navi for Bavel. Everybody else went to Bavel with sadness. Zagt Rav Tzaddok as
only he could write it, Kulam Holchim L'bavel Morai Nefesh, they all went to Bavel bitter,
Yechezkel Halach B'simcha Rabbah. Yechezkel realized that Bavel would be a renaissance of
Frumkeit and of Torah scholarship. He went optimistically and when he got to Bavel that is what it
was. A beautiful place unfortunately in Galus. A place where Torah flourished. Yechezkel was the
Navi of Bavel.

This answers our Kasha. The Navi said to Baruch Ben Neriya the Jews of Eretz Yisrael are not
deserving of a Navi of no more Neviim. But the Jews of Bavel were deserving. They were deserving
and Yechezkel was a Navi of Bavel. It is a Machlokes in the Gemara if it is possible for someone to
become a Navi in Chutz L'aretz. One Man D'omar says yes and one Man D'omar says no. Yechezkel
had his initial Nevuah when he left Eretz Yisrael. Be that as it may, Yechezkel was a Navi for Bavel.

We find that Baruch Ben Neriya after the Churban went to Bavel as well. As a matter of fact, he was
the Rebbi of Ezra, and therefore, it is no surprise that Baruch Ben Neriya ultimately got Nevuah. He
wanted it and during the time of the Beis Hamikdash in Eretz Yisrael Klal Yisrael was not worthy.
Later when he went to Bavel and there was a Klal Yisrael worthy of Nevuah, Yechezkel got Nevuah
and so did Baruch Ben Neriya. That answers both questions because it is a Nach insight to a period
that you may not have been familiar with.

And with that thought which gives me great Simcha to understand, | want to wish everybody a
wonderful Shabbos, a meaningful Shabbos, Hatzlacha in your Avodas Hashem, in your Toras
Hashem, in your Yir'as Hashem and your Ahavas Hashem. May this be a meaningful and wonderful
Shabbos! Good Shabbos to all!

Rabbi Reisman - Parshas Behaloscha 5777
1 - Topic - Can a Levi do the Avoda in the Bais Hamikdash after the age of 50

This is the third consecutive Parsha in which Sheivet Levi is addressed specifically. The Leviim's
attention is drawn to Parshas Behaloscha. Therefore, | would like to start with talking a bit about
Leviim. It is a little disheartening for a Levi like me to read in this week's Parsha the Posuk
which tells us quite clearly 8:25 (77ay7 X2¥n 23w MW o*wng j2m). It says in the Posuk that the
work of the Leviim starts at age 30, actually to practice from age 25 and work from 30 to 50.
Since | have Boruch Hashem passed my 50" birthday, this seems to be a disheartening idea.
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Boruch Hashem I have a response to those who might be unhappy with this prospect as there are
Leviim who would be happy doing the Avodah. That is something which is actually brought by
Rashi in the end of Perek Ches. That the end of Avoda at age 50 refers specifically to Avoda
Bakoseif, to the carrying of the Klei Hamikdash and more specifically brought in the Rambam in
Hilchos Klei Hamikdash 3:8 as follows ( Nax» 2w maw 2ownam jam) 2B 77n2 N =
772p7). This idea that a Levi has to stop by age 50 ( 2pnn wpnm PR 1P 212 RO 1N
2ip»Y) it is only when they used to carry things (n117% namz mx» 129K8) and this Din of 50 years
old is not something that applies for generations (ny17® %ax) for future generations (o531 »1:7 PN
anws) a Levi is not Posul because of his age (1922 821) and not even because of a blemish ( X»x
7IPTA 2R W Bpbpnvw ®ipa) when his voice starts to show age then he is Posul for Avodah.
You can hear my voice Boruch Hashem and | look forward to doing the Avodah in the Bais
Hamikdash with the coming of Moshiach.

However, there is another problem. The Posuk says that you need 5 years of preparation before a
Levi can do Avodah. Rav Chaim Kanievsky has his Mishna Brura of sorts that is called Derech
Chochmo which is a Peirush on Hilchos Klei Hamikdash and he writes there quite clearly that
the Din of 5 years of preparation is not related to Avoda Bakoseif, and that will continue. If so,
we have a little bit of a problem. When Moshiach comes how will any Leviim do the Avodah
since we need 5 years of preparation to do the Avodah? At this point | am not sure how it will be
resolved. Moshiach will come and will hopefully help us resolve it. The question becomes why 5
years of preparation.

Rav Chaim Kanievsky again in Derech Chochmo here in his Biur Halacha in Hilchos Klei
Hamikdash 3:7 addresses the question of why 5 years. He quotes and it is not clear to me who he
IS quoting. It says B'sheim Reish Mem and it doesn't mean the Rambam, that the Din of the 5
years is to learn music.

If that is the reason for 5 years then Boruch Hashem we have Frum musicians and | assume that
some of them are Leviim and they have already studied Chochmas music, for them it would be
proper to come and do the Avodah. | have to add that Rav Chaim explains that in the Bais
Hamikdash there is no harmony. The idea of singing together is to sing together as one voice.
The idea of two singers singing different keys, or different tones or different words in order to
create a delightful listening experience, does not apply in the Bais Hamikdash. The Avodah in
the Bais Hamikdash is B'kol Echad, that the many should sound as one. But we do have Leviim
who have learned this and presumably having 5 years' of experience would give them the
opportunity, those few who have practiced for many years, will give them the opportunity to do
the Avodah.

Then Rav Chaim says something incredible. He says that the singing of the Leviim in the Bais
Hamikdash is not with a Niggun. Halacha doesn't require that you sing it with any Niggun. As
Rav Chaim points out, when we read Shiras Hayam or Shiras Devora we don't sing it, we read it
with a Trop. The Trop, the Tamei Hamikra that is the way it has to be said in the Bais
Hamikdash. Interesting, a pleasant singing of the Shira with the Trop, that is the way they did it
in the Bais Hamikdash. Rav Chaim concedes that it is Muttar to add a Niggun to it but all within
the Trop. Ad Kan are the words of Rav Chaim Kanievsky in Derech Chochmo.
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Let me turn to a dispute between Baalei Dikduk, Rav Zalman Henna was against the special
Trop, the special Niggunim for the Aseres Hadibros, for the Shiras Hayam. He says that there is
no source for it. The Gemara doesn't say anything about it and therefore, the Trop of Shiras
Hayam and the Trop of the Aseres Hadibros which we call Tam Elyon has no real Mekor, have
no real source.

In Eretz Yisrael there are many communities where they are Noheig like Rav Zalman Henna and
they Lain the Aseres Hadibros with the regular Trop. As a matter of fact, | remember Davening
by Rav Elyashiv on Shabbos Parshas Vaeschanan many times and the Aseres Hadibros are read
with the regular Trop and not with Tam Elyon as we do here. Some places in Eretz Yisrael on
Shavuos Lain Tam Elyon but not when they read the Parsha.

To answer this question from where does it come to Lain Tam Elyon. | go back to this piece
from Rav Chaim Kanievsky when he said that the Shira in the Bais Hamikdash is read with the
Trop. Ai there were musical instruments? Zagt Rav Chaim, you are allowed to add Niggun to it,
you are allowed to embellish it with song, but the Halacha requires just the Trop.

We know that in the Bais Hamikdash that they did have musical instruments which means that
they were Mehadeir to sing the Shira beyond what Halacha requires Trop but with Niggun as
well. Perhaps this would answer where the custom came to add Niggun to Shiras Hayam and it is
not required and Rav Zalman Henna is right that there is no Mekor to require it, but if it is a
Hiddur to do the Shira in the Mikdash it might be a Hiddur here as well. And so, a little bit of
Yedios for the Leviim among us and actually it is Torah for everybody and especially for the
Leviim among us.

2 - Topic - Tachanun

Let me turn to another topic. We know that when Klal Yisrael left Har Sinai after being there for
about a year they were criticized for leaving K'tinuk Haborai'ach Mibais Hasefer. That is what
Tosafos says in Shabbos 116a (Y2 723112 n12w 1507 n*an 831 P1bnd) and that is the Pur'onios of
the Hefsek in our Parsha as is found in 10:33 (7 an won). That they left K'tinuk Haborai'ach
Mibais Hasefer, like a child who runs away from the Bais Hasefer.

Many have already pointed out that they left Har Sinai (3> 27 2-%¥) a2 737 °9-%y) Al Pi
Hashem Yachanu Al Pi Hashem Yisa'u. They did not leave a moment earlier than HKB"H
commanded them. They stayed at Har Sinai until the Ananei Hakavod signaled that they leave.
So what does it mean K'tinuk Haborai'ach Mibais Hasefer?

Many of the Baalei Hamachshava explain and I will quote the language of Leket Sichos Mussar
from Rav Isaac Sher on Parshas Behaloscha. He says the Aveiros of the Dor Hamidbar were sins
not of action but sins of Kavana of Omeik Haleiv. It was a great generation. To think that those
who stood at Har Sinai saw the Shechina and that while still at Har Sinai donated to a Mishkan
and put up a Mishkan and saw the Shechina come down upon the Mishkan and after all that they
are running away from the Bais Hasefer?
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Zagt Rav Isaac Sher if that is the case what chance do we have, we didn't see Har Sinai we didn't
build a Mishkan. Zagt Rav Isaac Sher it is a Klal in Limud Hamikra. The Aveiros of the Gedolim
are Aveiros in Kavana of Omeik Haleiv. They didn't run away from Har Sinai, but when they left
Har Sinai it should have been with more of a Gaguim. They should have been sorry to leave.
They were missing the Kasha Alai Pri‘daschem, the feeling that when it is time to leave from a
place in which such astounding things occurred, it should be hard for me to leave and that was
lacking. That was lacking perhaps because Klal Yisrael was eager to get to Eretz Yisrael. Still
there should have been a feeling of reluctance. Kasha Alai Pri'daschem.

Rav Druk (in his Sefer Darash Mordechai page # 108 second paragraph) brings this idea here at
the beginning of this week's Parsha and he says the same thing regarding Tachanun. He says our
attitude regarding Tachanun is when there is a Chosson or a Bris Milah or a day on which we
don't say Tachanun. Wonderful to people is a year on which Tu Bish'vat falls on
a Monday or Thursday. No Tachanun. There is a certain joy in missing Tachanun. Zagt Rav
Druk, Rau'i Lid'og Al Hefsed Hatachanun, it is appropriate to worry about not having said
Tachanun. Who knows how many difficulties or calamities were averted by the saying of
Tachanun. It is true, the Shulchan Aruch says don't say Tachanun on such a such day, however,
there should be Gaguin, there should be Kasha Alai Pri‘daschem on missing Tachanun.

| want to quote to you from Rav Shimon Schwab in his Peirush on Sefer Yeshayahu on Perek 43
on page # 473 in the Artscroll Sefer on Yeshayahu. "Contrary to the unfortunately common
practice - in which "the long o211 &M " on Monday and Thursday is rattled off quickly and the
days on which it is omitted are looked forward to - this Tefillah should be said carefully and with
great concentration. This Tefillah and others like it are Galus prayers that have helped keep the
Jewish people alive and to give them hope during the long years of Galus. Reciting such Tefillos
hurriedly and without concentration is severely criticized by our Chachamim in an interpretation
of o7X 125 mbr 075 (Tehillim 12:9). As follows: 195191 07X °121 09w W 1M112 22 TIWW 0°727 19X
172. These prayers are among the things that stand at the heights of the world, but people neglect
them (Berachos 6b). It would therefore behoove us all to say "the long own xym™ with great
Kavana, concentration, and feeling."

The idea that Tachanun is something to be neglected is a very childish thought. The value of
Tachanun, of Nefilas Apaim is something I have discussed in the past. It is sad to miss such an
opportunity for Tefilla. Our attitude to Tachanun has to change.

What | do in Shul on Monday and Thursday and | don't say that | have adequate Kavana, but |
start 211 xym and | try to say it slowly and as far as | get | get and when the Chazzan gets to
Kaddish I stop. (Perhaps | should say the rest later). But the Shulchan Aruch says, Tov M'at
B'kavana Mai'harbei Shelo B'kavana regarding Tachanunim. | try to do M'at B'kavana. When
you do M'at B'kavana it is a beautiful Tefilla. Kasha Alai Pri‘daschem.

Rav Pam added a Nekuda. Rav Pam said HKB"H created a nature in people that Mi She'yeish Lo
Mai'a Ratzah Ma'sayim, if you have 100 you want 200. This Midda should be used for Ruchnios.
When Kilal Yisrael left Har Sinai they should have had the attitude of Yeish Lanu Mai'a Ratzah
Ma'sayim. We had such a wonderful experience at Har Sinai we want more. Because they were
lacking that they were criticized. Again, an Onesh on Kavana and Omeik Haleiv.
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Rav Isaac Sher calls this idea a Klal for all of Torah She'bichsav that we have to teach our
children. The Aveiros of great people, of the Dor Hamidbar, of Tzaddikim Yesodei Olam were
Aveiros in Kavana in Omek Haleiv not in Maiseh.

And with these two thoughts, one for the Leviim and one for the Tachanun neglecters | wish
everybody an absolutely wonderful Shabbos. Let me add, someone asked and | don't know the
answer, how did they bring the Korban Pesach in Parshas Behaloscha as there were only 3
Kohanim. How could they spray the Zerikas Hadam for so many Korbanos. A Gevaldige Kasha.
With that | wish everyone an absolutely wonderful Shabbos Kodesh!

Rabbi Reisman - Parshas Behaloscha 5776

1. This week's Shabbos is significant because although most people don't realize it, it contains the
Posuk which is used according to the Ramban as the source for Davening for Bakashas Tzerachim.
Most people are aware that the Rambam holds in Sefer Hamitzvos Mitzvah Hei and elsewhere, that
the source for the Mitzvah of Davening is (223227-2232 ,i72v%7) which is of course in Kriyas Shema in
Parshas Eikev 11:13. The Rambam says (79on &7 11,292y 1712w X°7 irK). That is the source for the
Mitzvah of Davening according to the Rambam.

However, the Ramban has a Posuk in this week's Parsha 10:9. The Posuk says ( mnnon 1Rap-"2)
07¥7x3) if someone goes out to battle and you see a big army against you, the Posuk says ( ,anvm
naxkna). You should call out a blowing of the trumpets. The Ramban understands that this is the
source for the Mitzvah of Davening Bish'as Tzarah. When you go out to battle and you see a Tzarah
or if you see Lo Aleinu any type of Tzarah, the response to the Tzarah should be (na%kn2 ,aninm)
with a call to the Ribbono Shel Olam. According to the Ramban this is the source for the Mitzvah of
Davening.

We spoke about this on other occasions, probably in the summer Parshios, however, today | would
like to make the impression upon you first of all that there is a very basic difference in the Mitzvah
itself, of the Lomdus of the Mitzvah. According to the Ramban it is a Mitzvah to Daven Bish'as
Tzarah. (nnnn? Xen->3) when someone goes out to battle. According to the Rambam it has nothing to
do with a Shas Tzarah, it has to do with a daily obligation. Just like the Korban Tamid is every day,
so too there is a Mitzvah to Daven every single day. So it is really a fundamental Machlokes in the
Mitzvah D'oraissa of Davening. The Drabanan of Davening - according to everyone there is a
Mitzvah to Daven three times a day. But the D'oraissa of Davening, that there is a fundamental
difference between the two.

Here, it comes out to be a Machlokes why we ask for everything every single day. Why in every
Shemoneh Esrei do we ask for everything. | would think that if you go to a king and you have to be
Mevakeish Tzerachav, you have to ask for something, you don't pile on all the Tzerachim. The
normal way to ask for things is to ask for things in a very sensible way by taking what you need the
most and asking for that. Halo Davar Hu, isn't it a strange thing that Chazal were Mechayeiv us to
Daven a Shemoneh Esrei which includes requests Mamash for every single thing.

Well, according to the Ramban this is a good Kasha. Bakashas Tzerachim, Davening and asking for
stuff you shouldn't ask for everything. According to the Rambam though, that it is an Avodah it is
understood that we ask for everything. This is because (03227-722 ,172¥73) is not asking for stuff. It is
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recognizing that it comes from HKB"H. What about according to the Ramban? According to the
Ramban it is a Bakashas Tzerachav, so if the whole thing is that we are asking for stuff why do we
ask for everything?

I saw an incredible Vort in the Divrei Yoel from the Satmar Rebbe. I think that it is in Parshas
Chayah Sarah perhaps (I don't remember). He says something absolutely beautiful. The Gemara says
in the beginning of Maseches Megillah that the order of Davening of the 12 middle Berachos is
something that had been forgotten. Chazal came and set it up again. An obvious question is how
could it be that Klal Yisrael forgot the order of the middle Berachos of Shemoneh Esrei and we
Daven Shemoneh Esrei every single day. One person can forget it, two people, but how can it be
forgotten?

The Satmar Rebbe said beautifully, Shemoneh Esrei which is Bakashas Tzerachav doesn't require
that you say everything, you don't have to say all of the Berachos. Why do we say all of it? Because
after the Churban Bais Hamikdash we don't have Avodah in the Bais Hamikdash and therefore, we
turn to Avodah as part of Shemoneh Esrei and Shemoneh Esrei is the Amud Ho'avodah. As far as
Avodah is concerned we have to ask for everything.

So the Satmar Rebbe said during the time of the Binyan Bayis Sheini when the Bais Hamikdash
stood it reverted back to the Ramban's version of the Mitzvah D'oraissa which is just Bakashas
Tzerachav and in that Tekufah people did not say the whole middle of Shemoneh Esrei. The middle
of Shemoneh Esrei is 13 Berachos but V'lamalshinim was added later. It was then 12 Berachos, 6
Berachos for personal needs and 6 Berachos for Klal Yisrael needs. So that when the Bais
Hamikdash stood you chose which of the middle 12 Berachos you wanted to say. Therefore, it was
forgotten. If someone wants to say all 12 what is the order. Since people didn't do it it was forgotten.
Dafka after the Churban Bayis Sheini when the Avodah was no longer in the Bais Hamikdash and
therefore, Avodah was pushed back into Shemoneh Esrei like the Rambam Min Hatorah and the
Ramban M'drabanan. At that time they had to set up again the order of the middle Berachos.

What we are saying essentially is this, the reason we Daven all of the middle Berachos is a form of
Avodah not just asking for things. It is our nature that we have the most Kavana in the one of the
middle Berachos that we need the most. Parnasa, Bareich Aleinu, people have Kavana. Lo Aleinu if
someone has a Choleh he has Kavana in Refaeinu. That is Bakashas Tzerachim. But the element of
Shemoneh Esrei which is the Avodah is just the opposite. It is what you have that you have to
recognize that it comes from HKB"H. It is what you feel certain that you have, there you turn to
HKB"H and say all of it comes from you. A beautiful thought, a beautiful understanding of the two
aspects of Shemoneh Esrei. Something we have to remind ourselves on a very regular basis to be
able to have Kavana in Shemoneh Esrei is something elusive. You get it, you lose it. It is something
that you have to be Mechazeik yourself again.

2. In Derech Sicha the first volume, on this week's Parsha, there is a beautiful thought from Rav
Chaim Kanievsky and it has to be understood properly. When Klal Yisrael complains to the Ribbono
Shel Olam there is a thought that when someone is a complainer he really has no connection to the
reality when he finds things to complain about. He brings an explanation of a Posuk in Tehillim
106:16 (m7 witp 77087 smagna ,awhY aRipn). It talks about Klal Yisrael complaining to Moshe and
Aharon. B'derech Drush, Rav Chaim Kanievsky says (minn2 ,7¢/h? ax3p?) when you want to complain
you find a complaint. Moshe Rabbeinu, what is he doing going off to Shamayim? Why are you busy
in the Ohel Moed? (mgna ,awh? x3p2) you are a leader of Klal Yisrael, we need you among the
people. Why are you busy going to Shamayim, going to the Mishkan? (717> wiTp ,193%7) Aharon was
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a leader of Klal Yisrael who dealt with Shalom among people amongst other things. Aharon was
B'machaneh. To Aharon they complained why aren't you going up to Shamayim, why aren't you busy
with holy things. The point that is being made is the point that when a person wants to complain he
will find complaints. You have to be smart enough to know when to filter it out.

Rav Chaim Kanievsky there brings a beautiful Mashal. He says a father and son were traveling and
they had a donkey. The father was sitting on the donkey and the son was walking. A complainer said
to them look at them, the father has no Rachmanus on the son, the father rides on the donkey and the
son has to walk. The father heard it so he reversed. The son was on the donkey and the father was
walking.

A little while later the complainer says look at them, no Kibbud Av V'aim. The son rides on the
donkey and lets his father walk. They heard that so the two of them got on the donkey. So now they
are both riding the donkey. The complainer looks at them and says they have no Rachmanus on the
donkey, two people on the donkey. So they listened again and they get down. So now, the donkey,
father, and the son are all walking.

The complainer looks at them and says look at that 3 donkeys walking on the road, why doesn't one
ride on the other. Sof Davar, the father and son picked up the donkey and carried the donkey. Says
Rav Chaim this is the ending for somebody who is all worried about complainers who complain with
no reason.

The person has to take this Mussar from the Torah, from his Rabbeim, not from the society around
him. In society we have plenty people carrying and burdened by their donkeys. Plenty of people who
see the needs of society around them, the fanciness, the expenses and the extraordinary needs. They
are busy carrying donkeys. Why? Because the people around them make fun, if not verbally but by
attitude of people who live simpler lives. Stop carrying the donkeys. Put them down. Live a life
where you are comfortable with yourselves, where you don't have to go out and do things because of
people around you. Vayislonenu, when they want to find something to complain about they will find
something to complain about. And so, these are two thoughts on the Parsha, one a more involved
Halachik thought and one a Mussar which I hope people will be smart enough to take.

3. Now turning to the challenges of the upcoming summer. The summer is a challenging time
particularly for Bnei Torah because suddenly we have more time. There is more time on your hands,
you are not doing homework. Many people take off Fridays in the summer. You have to look at the
summer as a time of opportunity. For those of you who are driving up on Thursday nights, every
Thursday night when you drive up say to the Ribbono Shel Olam, | see I can stay up on Thursday
night so when | get back to the city | will stay up for Mishmar. Much more comfortable than sitting
in a car for hours. Say it every week from this Thursday to the Thursday before Labor Day and I'Y"H
you will be Mekayeim it. You will turn your ride up to the country into a Mussar Seder. Something
from which you will take Mussar for the time to come.

Friday morning for those of you who up in the country there should be a time where you go to Shul
and stay there until noon at least. It should be a Friday first Seder. A time where you undertake a
Limud which you don't always have. Certainly if you are in the city there are so many Yetzer Horas
here. Ways to waste your time. | am not talking Chas V'shalom to people who go to bars, they are not
listening to phone calls in middle of work. If you are listening here, you are someone who has a
She'ifa to learning. Plan, without planning, zero, nothing at all happens. Find a Chavrusa here in the
city. Not someone who goes to the country like you because he is going to end up going there for a
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week and you will end up going there for a week and you are going to end up losing your Chavrusa.
Find someone who is in the city, someone who will be here, someone who will available to you. Get
a Chavrusa, undertake learning, undertake Limud. Do what you have to do. As a Ben Torah when
situations change you have to use them for Torah, Avodah, and Yiras Shamayim.

A new season is beginning, every beginning is a time for an opportunity or Chas V'shalom a time of
Yeridah. It is what you make of it. Make something of it. With that | wish one and all an absolutely
wonderful, delightful, meaningful summer of growth and 1'Y"H | hope you continue to join us here
on our Thursday Seder. A Gutten Shabbos to one and all!

Rabbi Reisman - Parshas Behaloscha 5775

1. We find in numerous places in the Chumash as explained by Rashi that there is a concept of
Kefitzas Haderech. Kefitzas Haderech means that HKB"H allows a person to travel a great distance
in a short period of time. My question is how does that work? How do you understand that? Let's say
for example to travel from Brooklyn to Liberty takes two and a half hours. Let us say it is a 100
miles. Someone sets out and has Kefitzas Haderech. What exactly happens? Does the time slow
down or does the space get shorter? In other words, there are two ways to do Kefitzas Haderech, it
could be a person travels 100 miles and when he gets there he finds that the Ribbono Shel Olam
made for that time to travel to be briefer, be shorter in that he arrives two and half minutes later
instead of two and a half hours later. Or it could be that HKB"H doesn't change the time he changes
the space. He traveled 100 miles in what normally takes two and a half hours. HKB"H causes the
space from Brooklyn to Liberty to become two miles as opposed to 100 miles. So the person travels
normally as far as time is concerned but it is the space that changes.

You might be thinking what is the difference? Why is he asking this question? Let me tell you. In
this week's Parsha in Parshas Behaloscha we have an apparent contradiction between two Rashi's that
are close to each other in the Chumash and that is that in 11:1 by the Parsha of the Misoninim, the
complainers, Rashi says the following words. Rashi says (37 *X 18 ) Woe to us ( 717 7772 11037 and
077 Mwn UM XYW oo awow) what a difficult trip. We had the difficulty of traveling a 3 day trip
without a rest stop. (7777 »wn 1un1 &7). What a tough trip. 3 days travelling without a pause. That is
what Rashi says in 11:1is saying. But if you look a few Pesukim earlier in 10:33 (2 nw5w 717) they
travelled for 3 days. Rashi says (7n& 012 1227 oo nwbw 727n) they travelled a 3 day trip in one day.
(7°n YIRS no10n% yon n"apn oaw) Rashi there says that they had Kefitzas Haderech they travelled a 3
day trip in one day. This seems to contradict the Rashi that says the people complained we travelled 3
days without a rest. Seems to be a major problem in two consecutive Rashi's both based on a Sifri,
V'tzorech lyun Gadol.

Well if we understand Kefitzas Haderech, meaning that they did travel 3 days' worth of traveling. In
other words it was a Tircha of 3 days' worth of travel. The miracle was that it took only one day to do
it. But if the Tircha, the effort was the same and it was time that slowed down that the people had to
be Matriach as much to travel then the contradiction between the two Rashi's would be answered.
However, it doesn't seem that way to most of us. Why would HKB"H do that, the gift of Kefitzas
Haderech should involve less difficulty, less Tircha not more by having traveled all that many miles
in one day. Therefore, this is a Tzorech lyun Gadol which we should find an answer to. It seems to be
a contradiction in two Rashi's that are close to each other here in Parshas Behaloscha. That is my
short thought.
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2. Let's move to something more significant. We have in this week's Parsha also in these same
Pesukim the Pesukim of (797 yb312 »71). At the end of Perek 10 in 10:35 (A 28 1980 vdI1a *mn).
As you know, we say this when we open the Aron when we take out the Sefer Torah. | get the feeling
that many people think that (79%3 ¥d32 1) means when the Aron is open and the Torah is taken out.
As you know, that is not what it means. (Rwh N» 1987 vdia i) is referring to traveling in the
Midbar. Therefore, the question as to why are we saying (7wh K8 1987 ¥032 *701) when we take out
the Sefer Torah is something which begs an explanation.

I would like to tell you two Divrei Torah one on the Parsha and then follow it by an answer to this
question. On the Parsha (qyih n8e 1985 ¥012 »771) Rashi asks why are these Pesukim here? So Rashi
tells us ("mpn a1 pxw) it didn't belong here (May719% Mays 12 22097 72,182 2n21 A7), To interrupt
between two sad events. What are the two sad events? Well prior to the (3987 ¥d32 *37) we have Klal
Yisrael leaving Har Sinai (naw =oon nvan kx1n piend) (Ed. Note - as brought in Maseches Shabbos
116a top Tosafos) K'tinok Haboraiach Mibais Hasefer, the Jews leaving Har Sinai. After that we
have the story of the Misoninim, the complainers. To give a Hefsek, a break between two difficult
episodes we have (1987 ybia ).

Two questions. # 1 why (wh 8 17 voia »a)? If you are interrupting between two difficult
Parshios, two Pir'anus, stick in a praise of Klal Yisrael, stick in something that has to do with the
events that are taking place before and after these Pesukim. It is technical information. We are
sticking in between these two Pir'anus Pesukim that tell us the technicalities of how the Jews traveled
in the Midbar. Why does that belong?

Question # 2 what is the Pir'anus of leaving Har Sinai? The Jews did not decide when to leave? The
Ananei Hakavod decided for them. They stayed at Har Sinai for a long period of time, many months.
When the Ananei Hakavod said leave that is when they left. They didn't leave a moment earlier. It is
very difficult. What is going on with this Pir'anus of leaving Har Sinai?

The answer is that it is true. When they left Har Sinai it was based on the Ananei Hakavod. However,
when they left they didn't leave with the attitude of oh the Ananaei Hakavod said to leave so it's time
to go. They left with the attitude of K'tinok Haboraiach Mibais Hasefer.

I guess it is something akin to people Davening Shacharis and they get up to Tachanun and they find
out that there is a Chosson in Shul so they skip Tachanun. Why are they skipping Tachanun? One
would say that they are skipping it because the Shulchan Aruch demands it of them. Others would
say that they are skipping Tachanun K'tinok Haboraiach Mibais Hasefer. It is true they are not saying
it because the Shulchan Aruch says don't say it. But there is a glee in the not saying it. | think we can
identify with that.

The same thing with leaving Har Sinai. They left Har Sinai because the Ananei Hakavod told them to
leave but they left gleefully. They left Har Sinai K'tinok Haboraiach Mibais Hasefer. The problem
was not in what happened. The problem was in the attitude, the way that they chose to leave. That
answers the question. The question is why is (79%3 ¥032 *37) in between the two Parshios. The answer
is that they left Har Sinai K'tinok Haboraiach Mibais Hasefer. The Chumash tells us that is not a way
to leave. (1987 vd12 »71). You should be leaving because the Aron left. (7wh “n¥*1) Moshe directed
you (339% ,7°81n 3010 , 722K 3¥97) .M an3p). And Moshe Rabbeinu said his Tefillah for his traveling
and that is why they were leaving. The same thing with (2n%> ,711321).When the Yidden came to a rest
it was when the Ananei Hakavod and the Aron came to a rest (787> *9%% ni227 ,777 723%). These two
Pesukim have directly something to do with what happened before. It is a directive. Klal Yisrael you
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are leaving K'tinok Haboraiach Mibais Hasefer? No! (yo%7 vbia »771) and ("»X° ,nf321). And so, that
explains these Pesukim. This is the first of these two Divrei Torah.

3. We move on to a second Dvar Torah. (79%7 ¥b32 *7). It happened once upon a time in the Midbar.
Wrong! It happens all the time. Every time you travel, every time you leave, every time you settle
somewhere, every time you come to a city in which you will live, every time you come to a job that
you have, or home that you purchase, everything is (123 >7yx¥n 1o%3). HKB"H is guiding you. In the
Midbar they saw it with their own eyes. The clouds lifted, the Anan travelled, the Aron travelled and
they followed. Today we don't see it, but it is exactly the same thing. Wherever we go we are
following the Aron, we are following the Ananei Hakavod.

The source for saying Tefillas Haderech when you travel is a Gemara in Maseches Berachos 29b (6
lines from the bottom). Eliyahu Hanavi instructed (xx1 712 77»7) ask Hashem and then travel. From
there we say Tefillas Haderech. The Nusach of Tefillas Haderech is a request, Hashem let us have a
safe trip. But it is (X¥Y P2 7o»7) a statement in Emunah of faith that we are traveling under the
guidance of HKB"H's Shechina. (77%7 vbi2 »1) is today as well. Wherever we go, wherever we
travel we need to recognize that we are traveling because HKB"H takes us. When we open the Aron
Hakodesh in Shul and we take out the Sefer Torah it is a statement of Emunah. We don't pray to any
statues, to any idols, we don't even pray to a Sefer Torah. We Daven to the Ribbono Shel Olam who
is Ro'eh V'aino Nir'eh. The only physical manifestation of our devotion is the taking out of the Sefer
Torah. Taking the Sefer Torah from what we call the Aron like there was an Aron in the Midbar and
if the Sefer Torah travels it is the closest thing we have to the Aron traveling and we say ( ¥b3a >
19%7). When we travel we travel under the guidance of HKB"H, of the Ananim, of the Aron wherever
we go. Wherever we go, wherever life take us it is important to remember that. It is an important
thing to say (nyh X 1980 ¥oia »11). Whenever the Jews traveled they traveled with the Tefilla.
What did Moshe Rabbeinu say, it is like Tefillas Haderech. (3327 ,7°%1n 0101 ,7°20K 1%, 703p).
Let us travel and let the enemies on the road fall by the wayside. (%1 912 7917). We put so much
effort into our plans wherever it is we go, wherever it is we live, but once we get there we have to
realize that we are there because (123 >7y¥» 1°2n»3) Hashem guides the steps of man. Wherever we go
we have opportunity to do it with the attitude that we are HKB"H's Sheluchim and that is why we are
doing it.

I once read that someone wrote about a trip he was taking from the west coast to the east coast as he
wanted to be with his Rebbe here on the east coast for Rosh Hashono. On Erev Rosh Hashono he
took a flight which was diverted to a city in Texas due to engine problems. He realized that he would
not be able to take a flight to the east coast and he was stuck there in that little town in Texas for
Rosh Hashono. Fortunately he had a Shofar and he had time to buy some food and he also had time
to call his Rebbe. He said to the Rebbe | am stuck in Texas for Rosh Hashono. To that the Rebbe
replied, that is how a Frum person talks? You are stuck in Texas? You were sent to Texas. HKB"H
delivered you there and what his plan is we don't know but you are never stuck you are there with a
plan. Make the most of it. (77 mpp :Awh R 38T vybia ). Wherever we travel we should
remember that we are traveling under the Shechina. We are following an Aron and we should
understand that wherever we go HKB"H has sent us. It is a most beautiful thought for Parshas
Behaloscha. With that I wish one an all an absolutely wonderful Shabbos!
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Rabbi Reisman - Parshas Behaloscha 5773

1. This week I would like to do something different. As part of Parshas Behaloscha | would like to go
back and answer some of the questions that we had asked in previous weeks which are answered in
connection with this week's Parsha.

Let me start with one of the most difficult Kashas that | have ever presented and that was on Parshas
Vayechi (but was asked in Parshas Shelach 5772). There we learned that Yaakov Avinu commands
that he be buried in Eretz Yisrael and not in Mitzrayim. As Rashi explains there in 47:29, this
command is based on three considerations. (° nrn PwWnIMY) 0215 775V N7 7910 103712 °113pN K1 9K)
1 (797 7712y 008n 1wy XYW N1 1393 wEa ROR 00 IR 330 ik pxen) The Makka of Kinnim
(lice) shouldn't affect the body of Yaakov Avinu, 2) that he should not need to suffer the indignity of
having to travel to Eretz Yisrael at Techias Hamaisim, and 3) for fear that the Mitzrim would render
him an Avoda Zorah. At that time we asked a Kasha. The Kasha is that there is another reason to be
buried in Eretz Yisrael, the reason mentioned in the Yerushalmi and the reason mentioned in Poskim
- as it says in Devarim 32:43 (iny inn7X 193)). That there is a special Kaparah of being buried in Eretz
Yisrael. There are some Tzaddikim who command to be buried in Eretz Yisrael today despite the fact
that those considerations of Kinnim and Avoda Zora do not apply today. Why didn't Yaakov Avinu
mention the consideration of (v inn7X 7921)?

Turning now to Parshas Behaloscha, we learn in this week's Parsha in 9:23 that ( >2-5¥7 32 7 995
1wy 7). The Posuk that the Jews traveled and rested in their journey in the Midbar Al Pi Hashem.
The Arvei Nachal writes that there is a difficulty here. We know that the Melacha of Bone V'soseir
(building and destroying) on Shabbos requires that when something is taken apart it must be taken
apart in order for rebuilding to happen in the same spot. Soseir Al M'nas Livne Bimkomo. However,
in the Midbar this didn't happen. We learn the Milachos of the Mishkan out of the Midbar and in the
Midbar when they took things apart they reconstructed them elsewhere. This is a Kasha regarding
Meleches Shabbos that is found in the Gemara in Shabbos 31b (11 lines from the bottom) ( 727 %"x
UM 7799 Y 29037 170 4N IRY PR RIT IMPRR KW M2 A"Y Mo anm 1ownn R 310920 MR 93 77on
M7 1P N1I3% 1Y IMIDd).

In order to answer this Kasha the Arvei Nachal (on page # Taf Reish Lamed Ches) says a Yesod. He
says that wherever Klal Yisrael rested in the Midbar (wherever they stopped in the Midbar), they
were in a Cheilek that had Kedushas Eretz Yisrael. So that (x> < °2-%v), HKB"H gave Kedushas
Eretz Yisrael to any spot in which Klal Yisrael resided. Once Klal Yisrael came to Eretz Yisrael only
Eretz Yisrael had Kedushas Eretz Yisrael. Prior to that, wherever Yidden were HKB"H gave it
Kedushas Eretz Yisrael.

With this he answers 3 Kashas. 1. The Kasha | just mentioned. It turns out that when Klal Yisrael
took apart the Mishkan in order to rebuild it wherever they went they were rebuilding it in the same
spot. A spot of Kedushas Eretz Yisrael which followed them. 2. In Parshas Shelach we find the
Meraglim were unimpressed with the visit to Eretz Yisrael. The Arvei Nachal explains, they
expected to come to Eretz Yisrael and feel the surge of Kedusha. They didn't feel it and it puzzled
them. Little did they know that wherever Yidden travel in the Midbar they always had that sense of
Kedushas Eretz Yisrael. That is why Eretz Yisrael itself could not give them an extra level of a sense
of Kedusha.

Finally, he answers our Kasha regarding Yaakov Avinu as well. When the Yidden were in Goshen,
Goshen had Kedushas Eretz Yisrael. After all, they brought a Korban Pesach there. You can't bring a
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Korban Pesach in Chutz L'aretz. Wherever the Yidden resided had Kedushas Eretz Yisrael and
therefore, our question is answered. The (i»y inn7% 9531) would have applied to someone buried in
Goshen as well. That is why Yaakov did not mention this Cheshbon. A beautiful Teretz on
something many Parshios are aware.

2. Let us move on to #2 a Kasha we dealt with in Parshas Toldos. In Parshas Toldos | mentioned that
we once had a Shabbos guest who was a Baal Teshuva and on Shabbos Parshas Toldos at our
Shabbos table he asked the following question. He said that he has an older brother. His older brother
is not Frum and knows nothing of Yiddishkeit. Would it make sense for him to purchase the Bechora
from his older brother? After all Yaakov did it and it appeared to have worked. Why shouldn't he as
well purchase the Bechora from his brother?

Again, | turn to this week's Parsha where there is a Maharal Gur Aryeh. In this week's Parsha we
learn that the Leviim were given their Kedusha in a very elaborate and long ceremony. The ceremony
included Giluach, the Leviim were shaved like a Metzora is shaved. There was a Tinufa, they were
lifted up as a Korban is lifted up. There was S'micha, the Klal Yisrael rested their hands on the
Leviim as one does to a Korban. Rashi explains that the Leviim were Michapeir for Klal Yisrael. The
Maharal is bothered. The Leviim were only a Kappara for the Bechorim (first born) of Klal Yisrael.
They replaced the first born. Why does Rashi say and the Posuk intimate that they were a Kappara
for all of Klal Yisrael? This bothers the Maharal.

To answer this Kasha the Maharal says the following Yesod. He says that there is a fundamental
difference between the Kedushas Leviim and Kedushas Bechor. The Kedusha of Sheivet Levi comes
from the Ribbono Shel Olam. The Kedusha of the Bechorim which existed initially, came from Klal
Yisrael. This is because it was always the practice of Klal Yisrael to give respect to the firstborn, to
give a higher level of Kedusha to the firstborn. Therefore, the Kedushas Bechor (which is the
firstborn), this is why the Bechorim sinned at the Eigel. Says the Maharal, at the sin of the Eigel, Klal
Yisrael gave the Bechorim the honor so to speak of leading the way. So it was not only a sin of the
Bechorim but it was all of Klal Yisrael who imbued the Bechorim with Kedusha. Says that Maharal
and this is in the footnotes in the Maharal here in Behaloscha referring back to the Maharal elsewhere
that based on this he understands that the Bechora can be sold. Kedusha which Hashem puts on
someone cannot be sold. A Kohen can't sell his Kehunah to someone else. However, the Bechora was
something that was given by Klal Yisrael. Yidden gave Kedusha. The world honored the Bechor.
Even in the days of Avraham, Yitzchok, and Yaakov there was a special Kavod, special honor, and a
special Kadima which was given to the Bechorim based on practice of siblings. Therefore, says the
Maharal, Eisav was able to sell the Bechora to Yaakov because it was not a Kedusha that came from
HKB"H it is a Kedusha that came from society at large. Mimeila, it turns out says the Maharal, that
that Bechira was a one-time deal when Bechora was something which was special because it came
from society. Later, Klal Yisrael needed a Kappara. All of Klal Yisrael needed a Kappara. They were
the ones who used the Bechora as their representatives. They had their Kappara through the Leviim.
The Kedusha came from the Ribbono Shel Olam himself. From then on, no Kedusha could be sold.
So we covered a thought from Parshas Vayechi a thought from Parshas Toldos.

3. Let me move on to something which is a little more personal. | have mentioned on numerous
occasions that Leviim are divided between Meshorerim and Mishoarim. Leviim who sing in the Bais
Hamikdash and Leviim who are gate keepers, who take care of the gates and the traffic in the Bais
Hamikdash. I don't know if my family is a family of gatekeepers or of singers. But | often mention
tongue in cheek that if my family is a family of singers everybody is in trouble because my abilities
in that particular area are rather limited. But one of my good friends responded to me as follows. He
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said you are over 50 years old, you will not do anything in the Bais Hamikdash. We learn in this
week'’s Parsha that the Leviim worked from age 30 - 50. You are not singing no matter what. This is
an old discussion.

Let me turn to Rashi and to the Ramban in this week's Parsha. Rashi says clearly in 8:25 ( 72y> &%
NI LTINR OV PAR DR NI NN M2 DYDY P 20w NI XIT NN 9AR ,AN02 Rwn DTV TY)
that from the age of 30 - 50 Leviim worked. They worked in regards to the carrying of the objects of
the Mishkan. However, after age 50 they could still sing, they can still be the gate keepers in the Bais
Hamikdash. There was no age limit to what the Leviim can do. Their limitation is only in the
limitation of carrying.

The Ramban asks 1wu? 0o yw N2 v w9 0wy °12 oNR PIan 190 K9 722 277 97272 ORWY L7871 1))
(7292 RWn2 ROR DWAn 7YY 2°WOW 120 01 o0 an?) (prw 1y mgawn if that is so then why weren't the
Leviim counted over the age of 50. The Posuk says only ages 30 - 50 were counted. If they were the
only ones eligible to do the work we understand that. However, it is a minor limitation just in
carrying, then the Ramban asks why were the Leviim only counted from 30 - 50?

The R'aim (Mizrachi) answers and says from the ages of 30 - 50 a Levi is obligated to do jobs as they
are assigned in the Bais Hamikdash or in this case in the Mishkan in the Midbar. Says the R'aim,
after age 50 Leviim are free agents. Leviim are not limited in being Meshorerim and Mishoarim.
They are not even obligated to take part in their Mishmar (their weekly work). However, they are
free to do so. It is a Mitzvah K'yumis that they can do voluntarily. This is what the R'aim says to
answer the Ramban's Kasha. The standing army was counted from age 30 - 50. Leviim were
obligated to do Melacha. Post age 50 (listen to the Chiddush), they were not obligated, they were not
assigned jobs however, they were allowed to come and do as they pleased. This Yedia is an
important one. On the one hand it means that | have hope. When Hashem willing Moshiach will
come, | don't have a job to do in the Bais Hamikdash. However, you need not despair. Even if my
family is a family of singers, the R'aim says that after age 50 a Levi is free to choose which group he
wants to be part of. Rest assured | will not choose to be part of the Meshorerim. Thus, we have a
tremendous insight into the Seder Haleviim in Parshas Behaloscha.

4. So these are three thoughts which date back to previous Parshios and I will leave with a fourth
Yesod which we discussed on numerous occasions. | had discussed with you a fourth Yesod. An idea
that the Bechorim lost their opportunity to do the Avodah and were replaced by the Leviim.
However, that is only true regarding the work of the Leviim. Regarding work of Kohanim, Aharon
and his children would have been Kohanim anyway. Aharon was Zoche to the Kehunah when he
came to see Moshe Rabbeinu after the Sneh as Rashi says there in Shemos 4:14 ( X% :12%2 WY RN
297 9V NI WA OTYY TINR 007 QW LATAR 39W anRw 7Y 199pn KXW 20 anxw). | mentioned at that
time that it is only the Avodah of Leviim that would have been the work of the Bechorim and the Ohr
Hachaim Hakadosh says in this week's Parsha that when Moshiach comes Bechorim will return to
their jobs. That means only that Bechorim will be given jobs of Leviim. Those of you who are
Kohanim will retain your Kehuna jobs. This idea is certainly a Chiddush. I would like to point out
that this too is something we mentioned on earlier occasions and has a clear Mekor in this week's
Parsha.

When the Leviim are consecrated, when they are given their Kedusha the Posuk says in 8:13 (,n7aym
7372 ,7931A Nk POITY ;I °197) ,10K 190 ,00173-ny). Separate the Leviim and put them by Aharon and
his children (2722 ,791n ank aoam). It is clear in the Posuk that the children that were children of
Aharon were not included in the ceremony in this week's Parsha. Which indicates that the Kohanim

32



were Kohanim anyway and it was only the Leviim who switched places with the Bechorim and it
was only the work of the Bechor which was replaced by the work of the Leviim. Again, this is the
Yesod we touched on at other occasions and | am sure we will return to in the future.

Rabbi Reisman - Parshas Behaloscha 5772

This week | would like to share with you a Vort on the beginning of the Parsha, a VVort on the end of
the Parsha and something in between.

For the beginning of the Parsha of course the lighting of the Menorah, | would like to learn with you
a Rav Chaim in the GRA"CH Al Harambam. This Rav Chaim is at the end of Hilchos Bias Mikdash
and as a matter of fact | would like to give you homework. If you want to have real Oneg Shabbos
learn the Rav Chaim inside. It is a very Geshmake Rav Chaim and you do not have to be holding in
middle of the Sugya to understand it. I will share with you Tamtzus D'varav in the next few minutes.

The Rambam in Hilchos Bi'as Hamikdash 9:7 (which is in the Avodah section) says ( n717 np%77 1
TPP2772 1% NN PIND IROXIM NINIT DR 1797 2007 oK 19°07 002 77°wd) that if a Zar (a non Kohen) lights
the Menorah that it is Kosher. This is based on a Gemara in Maseches Yoma 24b (15 lines from the
top) that says that (x°7 nmay w> npo77) lighting the Menorah is not an Avodah of the Bais
Hamikdash. So the Rambam says therefore, it is Kosher B'zar. The Raavad argues with the Rambam.
ningg nyaw). The Posuk states that the Kohen must light the Menorah. While it might be true that
B'dieved (post facto) the lighting of a Yisrael is Kosher but certainly to say L'chatchila as the
Rambam says that anybody is allowed to light the Menorah, the Raavad disagrees with this concept.

Rav Chaim is coming to explain the source of the Rambam's Chiddush that even L'chatchila a non
Kohen is permitted to do the lighting of the Menorah. To do that | have to be Makdim with a
different Machlokes.

(n933-n¥ ,3n0%va32) the lighting of the Menorah. When is it a Mitzvah to light the Menorah? The
Ramban holds that every day the Menorah was lit and whenever it went out it went out. You light the
Menorah and it burned for a period of time and then at the appropriate time the next day again
according to the Seder Hayom there was a lighting of the Menorah. This is the way the Ramban
learns and | think this is the way most understand it.

According to the Ramban the obligation of (75,777 °19%) which is brought down in Vayikra 24:4,
that there has to be a Menorah lit in the Bais Hamikdash permanently, it means every single day.

The Rambam in Hilchos Temidim Umusafin 3:12 (which is also in the Avodah section) disagrees.
The Rambam learns ( n7X 72°0 12 1M W3R N12W 7AW 221 72°N97 7°01 720w 13 92 .70 T 1
T1 PO XM MAID7 MANAN NWOT OV [N DER (W 2902 12°9Wn P0aW AN L2 OXA K1 77702 R 1A
11PN 720 ROW WRAW 11 .002037 807 N3 npPT .120w) that the Menorah in the Bais Hamikdash has to
be lit Tamid Mamush. The flames have to be burning on a constant basis. Not just the Ner Hamaravi
but every single flame had to be burning constantly. If and when one of the flames would become
extinguished the Kohen would have a Mitzvah at that moment to go and relight it. So that at least in
theory it was possible to light the Menorah many times a day. If for whatever reason a flame became
extinguished it was a Mitzvah to light it. (7°na ,7)7 °19%). It has to be lit at all times.
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Rav Chaim explains the Machlokes between the Ramban and Rambam. The Ramban holds that the
Mitzvah is to light the Menorah. (n233-nx ,70%v332) Since the Mitzvah is to light the Menorah so it is a
defined Mitzvah. When do you light it? Once every single day. The Rambam on the other hand
understands that the Mitzvah is not the act of lighting the Menorah. There is a Mitzvah that the
Menorah should be lit in the Bais Hamikdash. The Mitzvah is the Toeles, the outcome of the lighting.
The act of lighting is only a Hechsher Mitzvah (a preparation for the Mitzvah). The Mitzvah is the
outcome. So the Ramban holds that the Maiseh Hadlaka is the Mitzvah and the Rambam holds that
the Mitzvah is the outcome. Once it is lit the outcome is the Mitzvah. Of course the Rambam will
learn that that is the Pshat in the Gemara. The Gemara in Maseches Yoma 24b that says that ( 7p%70
x> 7172y wY) lighting the Menorah is not an Avodah, why is it not an Avodah? The reason is because
there is no obligation to light the Menorah per se, the obligation is to have a lit Menorah in the Bais
Hamikdash. The obligation is to make sure that it is lit. Therefore, the Rambam holds that the flame
has to be burning on a constant basis.

Says Rav Chaim, this explains why the Rambam holds that the lighting of the Menorah is Kosher
B'zor, it can be done by a non Kohen and not only that but it is Kosher B'chutz. If the Menorah was
lit outside the Mishkan and then it gets carried in and it gets placed in the Mishkan that is Kosher.
That is why the lighting of the Menorah according to the Rambam has no set time. Whenever you
light it is ok.

The Rambam in short holds that the lighting is not a Mayseh HaMitzvah and therefore, it can be done
at any time and at any place by any person. The Mitzvah is only that it be lit at the place where it is.
Ad Kan Divrei Rav Chaim.

Of course Rav Chaim is saying a tremendous Chiddush because on Chanukah we say Hadlakah Oseh
Mitzvah. That the act of lighting is the Mitzvah. Whenever it becomes extinguished is irrelevant. We
are saying here according to the Rambam, imagine that the original Menorah in the Bais Hamikdash
there Ain Hadlakah Oseh Mitzvah. Hanacha Oseh Mitzvah, the fact that it is there is the Mitzvah. It
is a Pliyadika Shittas Harambam but a beautiful Rav Chaim in tying together the different Nikudos of
the Rambam's Shitta regarding the lighting of the Menorah.

Let's move on to later in the Parsha. In 11:20 we find at the end of the incident of the Slav (those who
cried for better food), (a Minhag that Yeshiva Bochurim have till today, at least those who dorm) the
Posuk states that HKB"H punished them (232972 @R 1-ny onpsn-"3 ,1°) because you have
rejected HKB"H who is among you.

Rashi there says a tremendous Chiddush. Rashi is coming to explain the words of the Posuk that says
(292772 "W). Because the Posuk could read (7)7-n¥ anox»-"3 ,7v°) you have rejected Hashem. Why
does it say (222792 WX M)-n§ onOXRN-"3 ,1¥°) you have rejected Hashem who is among you? Says
Rashi, the point of the Posuk is because he is among you. Says Rashi (*nyviw &7 oX :0337p2 WX "1 DX
1997 0277 5% 01°% 05237 1Ay K2 ,02°12 nrow).Were it not for the fact that the Shechina resides
among Klal Yisrael they would not have desired or cried for this better food.

What is Pshat in Rashi because the Shechina was there therefore they were more desiring of better
food? That is impossible to understand. Why should one thing be tied to another? If anything the
reverse should be true. Where the Shechina is there should be less desire for better food.

Rav Schwab says (in Mayan Beis Hashoeva pg # 317) a beautiful explanation. Rav Schwab talks
about the Yesod that is brought down in Maseches Sukkah 52a (bottom line) of ( 17%° »ann 51737 %5
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1n 173). Whoever is greater than his friend has a greater Yeitzer Hora. He explains that this is
based on the Yesod (concept) that every human being in this world has to have Bechira (free will) or
else there is no purpose of existence. The whole purpose is to be tested and G-d willing to pass your
test. Therefore if someone is greater he has to have a greater Yeitzer Hora. Because if he would be
greater at Yiras Shamayim with the same old Yeitzer Hora there would be no free will. Of course he
would serve G-d.

Rav Schwab brings that someone once visited the GRA and they said to the Vilna Gaon, Oi | wish |
had your Yeitzer Tov and your Yeitzer Hora. By you the Yeitzer Tov says learn 23 hours a day and
your Yeitzer Hora says rest a few minutes a day. Said this man by me my Yeitzer Hora says sleep 23
hours a day and my Yeitzer Tov says learn a few minutes a day. | wish we could trade.

The GRA is said to have sighed and responded that G-d should guard you from my Yeitzer Hora. G-
d forbid that someone should have my Yeitzer Hora. What did the GRA mean? We don't know
precisely, but he is saying (hn°7 173 17%° 17°ann 717an 92). That there is a greater Yeitzer Hora when
someone achieves greatness.

Turning to our Pesukim says Rav Schwab, the same thing is here as well. The Dor Hamidbar
achieved great heights. We don't see it from the Posuk because they cried for water, they are crying
for meat, they are crying for food. They are remembering the pickles that they had in Mitzrayim. The
incident of Korach and the Meraglim, we don't see it. The Yesod Hadavar says Rav Schwab is ( 2>
11°7 2173 7% 1ann 217a). There s a stronger Yeitzer Hora to someone who is greater and although
we don't understand the sins of the Rishonim certainly not the sins of the Dor Hamidbar nevertheless
the Yesod is that their Yeitzer Hora was greater. Says Rav Schwab that is Pshat in Rashi. ( x> ox
05227 723 XY ,00°1°2 "nrow nywvaw). Because my Shechina is among you and you achieved such great
heights that is why you have the Yeitzer Hora to complain in the Midbar. Such a gifted beautiful trip
in the Midbar with the Ananei Hakavod, the B'air Miriam, and Man. You are crying for chicken, you
are crying for poultry? That can only happen because the Shechina was there. Klal Yisrael faced
unusual Nisyonos. This is an understanding of all of the Nisyonos of the Dor Hamidbar. An
understanding that we don't understand. That great people too have a Yeitzer Hora.

The Netziv brings a Vort on the end of the Parsha. Moshe Rabbeinu Davened as it says in 12:13 ( .5
72 X3 897 X3).When Miriam was afflicted with Tzora'as Moshe Rabbeinu's prayer was ( X3 897 83,7
77). Hashem please heal her now. A very short Tefilla. We know that when one Davens a Tefilla one
is obligated to say praise of Hashem first and then make a request. Where was the praise of HKB"H
in this prayer? This is something which interestingly enough the Netziv in his Sefer on Chumash
Hameik Davar often points out and often comes to answer. Here he says it in the name of Rabbeinu
Bachya that the word Keil was praise. Keil, the Hashem who is capable, | beseech you please heal
her. So that there was Shvach beforehand and (7% X3 x97) prayer afterwards.

My question is Rashi. Rashi says ( 1mnx 2R 2RI 170 XOW 79902 Awn TR KD 71 2197 172 K1 897
IR 119°2Ww32 9aR ,777902 TPIRD RIT IR 272w DRI 10ARY KW MR 727] 72502 72791 7AW KITY 77%2 A0
77802 xn). Why didn't Moshe Rabbeinu Daven a long prayer? So that the people should not say
his sister is in difficulty and he is Davening a long Shemoneh Esrei. All right | understand that.

Rashi says a second Pshat. ( 1°X 11%°2w32 %2R ,79502 IR7 X3 ININR 9°2w2 ORI 1I9R° ROW IR 127

77902 7°78n). Nobody should think that Moshe Rabbeinu Davens more for his sister than he Davens
for anybody else. Therefore, Moshe Rabbeinu chose to Daven a short Tefilla for his sister.
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I don't understand this. The Halacha is Hakorov Koreiv Kodem, one is obligated to help a person
closest to him first. You may know many people who have an illness, if Chalila your sibling has an
illness you are obligated to do more for her more than for strangers. Kol Hakorov Koreiv Kodem,
whoever is closest is first to receiving Chesed. Therefore, Moshe Rabbeinu should have Davened a
longer Shemoneh Esrei to teach Klal Yisrael that for your relatives we have to Daven more. Here
Moshe Rabbeinu did the opposite he Davened a shorter Tefilla. Tzorech lyun Gadol!

The second question of the week is: this is actually a question on Shittas Harambam which is the
Shitta that we started out the Shiur with. The Rambam holds that the Menorah is constantly lit
without a break.

In the beginning of Shmuel 3:3 we find (719 oW-TWX ,7)7 92°02 ,200 2X3YI L7227 070 29K )
o°17%). This is the incident where Shmuel is in the Bais Hamikdash in the evening and he gets Nevua
for the first time. The Posuk describes that it was at a time at night that the Neir Elokim (the
Menorah) had not yet gone out. This is a Pele. The Menorah had not yet gone out?

According to the Ramban | understand it because the Menorah is only burning until it goes out.
According to the Rambam that it is burning constantly what does it mean (722 o3y o°9%% 21)) that the

flame of Hashem before it goes out. What is this Posuk? What do you mean before it was
extinguished? The Neir Elokim burned constantly and even if one of them went out it was
immediately relit. So there were always some Neiros burning. Tzorech lyun!

Rabbi Reisman - Parshas Behaloscha 5770

9:7 °32,7In3 ,171y3 N 1237P-NN 1T "N237 NI T2 DTN WHNP DONRY N 1IN LRI DWIST TN 7
5% One of the Parshiyos is Pesach Sheini, where the individuals who were Tamei at the time of
the Korban Pesach came forward to ask why should we not be eligible to bring a Korban Pesach?

Rashi asks who were these people that were Tamei? Different Pshatim are offered, either they were
involved with Atzmos Yosef or Nadav and Avihu or Mesei Mitzvah. The Gemara asks what is this
question of Rashi, who were these people. People die, when people die others go to the Levaya and
they became Tamei. It's strange that the Gemara should ask who are these people. As if to assume no
one died in the Midbar particularly, if one of the answers are that there were Mesei Mitzvah. The
Tzlach on Maseches Sukkah 25b says, the counting of Klal Yisroel, in Shmos and in Bamidbar are
exactly identical in the amount of Yidden that were counted. Rashi in Shmos tells us between that
Parsha and this no one died, apparently the people were counted between the ages of 20-60 to the
year of their birthday. The first counting was Yom Kippur the second was Rosh Chodesh lyar, and no
one died in between. If this is the case, who were the temayim at the time of the Korban
Pesach? Now all three answers fit well.

Either the Temayim were those busy with Atzmos Yosef who didn't die this year or Elazar and
Isamar who were busy with their brothers, Nadav and Avihu - Sheivet Levi, who were not part of this
counting, and Mesei Mitzvah, someone who died with no relatives could only be the Geirim. Geirim
were also not part of the counting.

11:28 x> ,awh 38 mN--1man avh nawn -2 vwin w1 no Eldad and Meidad are saying a
Nevua and Yehoshua asks Moshe Rabbeinu to silence them. Rashi explains 712% >2>7% omby 07 1089
TIRD ORIWY DR 0°1971 YWY DR Wn 2°R2I0M YA 097 ,X937 N2 DR 010 ONR D27 .0moRn 290 om The
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question is someone who hides a prophecy is Chayuv Misah. So how could Yehoshua ask Moshe to
silence them?

The Rambam writes in Hilchos Yesoidei Hatorah that anyone who follows certain guidelines can
become a Navi. Why is it that once you attain this amount of Kedusha by following the guidelines do
you suddenly become a Navi. Maybe Hashem won't have a message the minute that one fulfills all
the criteria of becoming a Navi? The Teretz is that there are two types of Nevua. When a message
has to be sent it could be that the Navi will not be worthy. We see that Lavan received Nevua.
Obviously Lavan wasn't worthy, however, the message had to be sent. There is another type of
Nevua that is given to a person who reaches a certain level of Kedusha.

Eldad and Meidad didn't have a message to give over, they received Nevua because of the level of
Kedusha that they achieved. Therefore, there was no Din of someone who silences the Nevua is
Chayuv Misah.

This explains why sometimes in Tanach we find examples of Nevua that don't fit the general rules of
Nevua. An example of this is found in Sefer Shmuel 1 in the third Perek. 2%mu 722 07v 2°59% 791 2
LS9 DRR-2 0237 N0 5V-08 701 7003 N L ORINY-OR T Xp) 7 2R TR av-0wR )0 90a 10w
DRIP °9 2237 MR 0P-0K 7901 ORIAW 021 L oNImY 7IV XIp L0170 D% 1 2900 L7901 520W 23w, NRP-RY KN
L2RIMY-RIP 7177 A9%1 11 7)7-027 19K A9 079) ;00-NR YT 000 ORI T A0 23,712 CNRp-XD N 0D
TYI7 XD 17202 ,°9¥ 1221 500 DRIP 0D 137 N LhY-OR 01 apn ,neowa We see that Hashem is calling to
Shmuel repeatedly and Shmuel thinks that it is Eli Hakohen who is calling him, until the third time
this happens Eli explained to Shmuel that it was Hashem speaking. It is puzzling that Shmuel would
think that it was Eli calling him? The answer is that it was a Nevua because Shmuel had achieved a
certain level of Kedusha and he didn't realize it.

There is a proof to this because later in Posuk 17 Eli asks Shmuel to tell him everything that Hashem
told him and warns him that if he doesn't share everything than the curse that might have been part of
the Nevua will fall upon Shmuel's children, -y> 75 23,7020 R3-28--T98 127 WK 1277 770 , MR
3 T XY ,077270-22-N8 PRIWY 27300 1 9X 127-IWK N273-920 ,027 *Ipn Ton-08 7001 10,00y 17
Ty wya aiea R n--onR Why did Eli have to warn Shmuel, why wasn't there the prohibition
that if Shmuel didn't say over the Nevua he would be Chayuv Misah? The answer is that the rules of
Nevua don't apply for this type of Nevua where Shmuel had achieved this level of Kedusha.

The Margoliyos Hayam in Maseches Sanhedrin (11a, 22 lines from the bottom) asks, the Gemara
says that the Chachamim were sitting in an attic and were judging. A Bas Kol came and everyone put
their eyes on Shmuel Hakatan w> 2o»wi 12 2 N2 o7°%v 71021 110702 0 02 10592 12101 1°7 AR oD
APOW POV TIWNY MR AR RIS AWHIS NHAWIY IR P92 DY IR D700 1IN3 797 ORI 1MNT PRY KOR
> D°RW: A 2P N2 0hY 1IN 71202 77°5Y2 1207 10 DR OV W RITY W 17°170 1V O 700 00 1Y 1nR
37 1HY 1IAR NAWIY JOPT PRMAWA D1V DR 2317 1301 727 ORIT IMT PRY KOX 7100 1OV 7WNW IRIY TR IR
597 5w yenon v oa on Al Pi Pshat, Shmuel Hakatan was called Kattan because he was short. He
was also poor. We know that a Navi has to be tall and wealthy. So how could Shmuel Hakatan
achieve Nevua while at the same time being short and poor?

According to what we are saying it is beautiful. The Marsha explains why a Navi has to be tall and
rich. When Hashem sends a message to people he sends it to someone who the people will be likely
to listen to, someone with physical stature and wealth. However, when someone is a Navi because he
reached a Madraiga, these rules don't apply.
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So too we find regarding Daniel in the beginning of Maseches Megillah. Daniel was greater than
Chananya, Mishoel, and Azariya and yet they had Nevua while Daniel did not. So why if Daniel was
greater did he not get Nevua?

The answer is that Chananya, Mishoel, and Azariya received a message of Nevua and they were able
to receive Nevua the same way that Lavan was able to receive a Nevua. However, in worthiness,
Daniel was on a higher Madreiga.

11:10 vy awh >py21 ,7RD 07 AR-1m01 51908 1noh L WR--1nhewnY 122 ,ava-ny Twh ynw 0 Rashi explains
the reason why they were weeping, ."1732 17nm1v7n 00197 0°2121 2°00KI MADWH MADWR 1PNNwK? 152
072 MIORIT NP DY ,Mnown “poy Yy Pmnawn? 1nR 1>maT That they were prohibited from marrying
members of their families. Until Chazal abolished the Yeitzer Hora of Aroyois there was a Taiva to
get married or have relations with a sister or close relative. They were weeping because this became
prohibited to them.

The Maharal in Parshas Vayigash asks a Kasha. Matan Torah was a Geirus. A Ger is considered like
a new individual without relatives. So they should not have been prohibited from their close relatives
because they were all Geirim?

The Maharal answers that the rule of Ger Shenis'gairu K'koton Hanoiled Dami is only when someone
voluntarily converts. However, here where Klal Yisrael was forcibly converted with Kafar Aleihem
Har K'gigis, the rule would not apply. It is hard to understand why this rule would not apply when
someone is forcibly converted.

The Chidushei Hagarnat in Maseches Kesubos 11 in the Sugya of Ger Kattan we had learned a Rav
Naftali. Rav Naftali there discusses Geirus in general. He says that to be a Yid there are two
components. 1) Kedushas Yisrael and 2) Yichus Yisrael. Yichus Yisrael is when someone is born
and their mother is a Yid. Kedushas Yisrael is someone who has the Kedusha of the Jewish people.
Every born Yid has both Kedushas Yisrael and Yichus Yisrael. However Rav Naftali says, prior to
Kabbalas Hatoirah Jews had Yichus Yisrael because they were the children of Avraham, Yitzchok,
and Yaakov but did not have Kedushas Yisrael until Har Sinai.

Rav Naftali compares this to a pregnant woman who converts. Subsequently when she gives birth the
child needs Geirus. Yet if there are twins born, they are considered to be related. Even if there is one
child born the child is considered to be related to its mother. Why is that so if a Ger is considered like
a new individual without relatives?

Rav Naftali answers that at the time of birth the mother was Jewish so the child has Yichus Yisrael.
Relatives and relationships depends on Yichus Yisrael. The child lacks Kedushas Yisrael because at
the time of conception the mother was not a Yid. His Geirus happens against his will because once
someone has Yichus Yisrael he is obligated to have Kedushas Yisrael.

So this answers the original question of the Maharal of why they were prohibited from close relatives
because they had Yichus Yisrael which means that their relatives were relatives.

To explain the Maharal's Teretz of when someone is converting voluntarily that a Ger is considered

like a new individual without relatives. However, when it is a forcible conversion than it is not like a
Kattan She'noilad. Why?
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Someone who has Yichus Yisrael is obligated to accept Kedushas Yisrael. That is the only case of a
forced Geirus. In that case since he has Yichus Yisrael the rule of a Ger is considered like a new
individual without relatives does not apply.

9:11 3928 , 0771 Nixn-%Y Nk Wy--0227va 12,0 Y IvaI82 wa wha &0 The question of the week
is: We all sit at the Seder on Pesach night and say Zeicher L'mikdash K'hillel... We make a Koirech
of Matza and Marror and we say this Posuk 31228° ,0°79%3 nixn-5v It is very puzzling that we use this
Posuk on the Seder night as this Posuk refers to Pesach Sheini and not to the Seder night. Why is this
Posuk mentioned in connection to Pesach Rishoin by Koirech?

Rabbi Reisman - Parshas Behaloscha 5769

Towards the end of the Parsha in Perek Yud Beis, we see Miriam became a Metzoira because she
spoke Lashon Hora against Moshe Rabbeinu. There is a Mitzvois Asei to remember the Maiseh with
Miriam in order for us to remember what Lashon Hora does and that Lashon Hora brings Tzora'as.
There is a major problem with this. We have a Yesoid and we are all trained from when we are
young, that Lashon Hora is when you speak bad about someone and it is true. If it is not true then it is
Moitzi Shem Ra. Which would mean, that what Miriam said, would have to be a true Taina on
Moshe. What was her complaint on Moshe? That he separated from his wife. However, as Rashi
points out, she didn't know that Moshe's Nivuah was different than everyone else. For that reason,
Moshe always had to be Poiresh from his wife, because it would be impossible for Moshe to receive
Nivuah if he was Tamei at the time from being a Bal Keri. The question is, actually Miriam made a
mistake. When she was talking about Moshe, it was because she didn't know something. Her Taina
was not a true Taina and therefore, technically it wasn't Lashon Hora. Certainly it shouldn't be the
example of Lashon Hora!

In Rav Elchanan's Koivetz Mamarim (in the skinny volumes it is on page Nun and Nun Aleph in a
piece that starts Haflaga Bishvach Chaveiroi), he quotes the Chofetz Chaim who says something
different than what we thought all along. The Issur of Lashon Hora is only when the information is
not totally true. Ai we are trained that even if it is true than it is Lashon Hora? He explains, when you
speak about someone that he did something, even if the action is true, but in fact what you are saying
is not a true estimation of the person, for example you say "He stole.” You may know he stole,
however, you are not giving over the fact that he stole because he had no food with which to feed his
children. It is still an Aveira, however, you are not giving this information over totally B'Emes. It is
almost impossible to give over something totally accurately. So it comes out that the information is
not totally true even if the Maiseh is true. The Yesoid of Lashon Hora is, that it doesn't Shatz up the
person properly. So even though the story is true but nevertheless the G'nai (the fact that you are
putting down the person because of that) is not true. That is the story of Miriam. Miriam said
something that was true, that Moshe had separated, however, she didn't know the whole story and
therefore, it is Lashon Hora. The Mussar that we can take away from this is, that every time we speak
about someone it is the same thing, that we don't give over the information totally accurately and
therefore, it is Lashon Hora. Agav, we can use this concept to explain why the Torah can speak
Lashon Hora. Rav Yaakov asks in Parshas Vayeishev, how can the Torah tell us that the brothers
sold Yosef, it is Lashon Hora because the Torah is telling us bad things about Tzadikkim. According
to this Rav Elchonon it is very good. The Torah can give over the Maiseh accurately. Therefore,
when the Torah gives it over correctly there is no problem. We human beings can't see things totally
correctly.
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In Perek 12:12 it says, 172 >¥g 22821 ,ia% 00n inRY2 WX ,nn32 a0 X3-98. This is Aron talking to
Moshe and saying, let Miriam not be like a Meis. Rashi in the Davar Acher (77 XX X7 INRXA WK
QR ,NMD 70 RI 2K MK 927 K17 1WA PARY 1WA %A DIRD T LMY IR MY 1702 70 WO T 5w R ann
TR MR 17727 ,2°UA37 DR IR 21 PRI 217 OIRW ,ANIRTD TWOK R VIR LTIT0R M) 777307 ) ,7125N2 RO TN
MR O INRXA WK AN ,027w2) says a Pshat that Aron was saying, you know that a person doesn't
become Tahor from Tzaras except for with a Kohen. Without a Kohen, the person remains Tamei
forever. Aron is saying we have a problem. | can't be Metaheir her because she is a relative. There
are no other Kohanim in the world. Who will be Metaheir her? She will be K'meis. The Kasha is, it
should be just the opposite. Just like a Metzoira can only be Metaheir through the mouth of a Kohein,
a Metzoira can also only become Tamei through the mouth of a Kohein. So the whole Taina of Aron
IS not a true Taina, because he can't be Metamei her as well?

The Sifri has a Pirush of the Netziv underneath, who says the following Teretz based on a Yesoid.
Tzaras is a disease that is painful and effects the way a person looks. The Refuah of Tzaras is the
punishment of Tzaras. When a person is locked up that is the Refuah and it goes away. Aron was
saying, Miriam has no way out of this, she is like a Meis. She will never be deemed Tamei which
means she will never be deemed Tahor and the Tzaras will remain with her forever. So Farkert, that
is the problem. She has no Refua and therefore, no way out. That is Takeh Rashi's Lashon, n9%0n °n
777vn - meaning, who will confine her, and who will purify her.

In Perek 10:35 & 36 we have 2 very famous Pesukim. agh K L1987 ¥032 i They are famous
because of the upside down Nuns that surround them right after Shishi. These P'sukim don't belong
here because it was earlier that it spoke about the Machaneh traveling. Rashi on Posuk Lamed Hei
explains the reason why these P'sukim are here, 121 maymn% mayo 12 poonh 72" What were the 2
Pironious?

Before Vayehi Binsoi'a, it says Klal Yisrael left Har Sinai. Rashi mentions that Klal Yisrael left Har
Sinai like school children who run away from school to rapidly. The Pironus that happened after was
the people who asked for Basar to eat. Rav Pam explained the connection between these 2 Parshiois.
Hakadoish Baruch Hu created in the human being a nature of np2 va-X> np2 2% which can be
found in Koheles 5:9. A person who likes money never has enough. Or in the words of Chazal, a
person who has $100 wants $200. It is not a Middah that applies exclusively to money. It applies to
all things that are important to him. Why does this Middah exist? Rav Pam says that it exists mainly
for Limud Hatoirah. A person who is into his learning or Chesed does more. It is easier to get
someone who gave Tzedakah to an organization to give again than to get someone new to give. The
Shla Hakadoish held that counting the Shiva Niki'im is a Mitzvah just like counting Sefira. A person
should say Hayoim Yoim Rishoin L'shivah Niki'im as so on. The Noida B"Yehuda wrote that this is
not so L'halocha, and he wrote about the Shla, Oheiv Mitzvois Loi Yisba Mitzvois. Meaning
someone who loves Mitzvois is trying to create new Mitzvois. This shows us that the same Middah
can be used for more Mitzvois as is seen by money. A person who uses this Middah for Toirah and
Avoida, who gets a Geshmak from getting up on time for davening, or his learning, and uses this
Middah for Toirah and Avoida, will not have the problem of Oiheiv Kesef Loi Yisba Kesef. The
other things will be secondary. This is what the Toirah wants to teach us. How could it be, Klal
Yisrael in the Midbar is so into their meat and remembering all the foods they ate in Mitzrayim. It is
a Davar Pele. The truth is, here we find something that we barely find. Here where they say in Perek
Yud Alepf about all the different foods, Moshe gets very upset in Posuk Yud that (¥ nwh °3y33)
Uv'einei Moshe Ra. It was a tremendous Yerida of Klal Yisrael that they were into the food that they
had in Mitzrayim. How did this happen? This only happened because of the previous Parsha, because
they left Har Sinai too quickly. Those who didn't have the desire for Toirah and Mitzvois Mimeila
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the Oihev Kesef Loi Yisbah Kesef came out in the foods that they were eating. So a person who finds
that he has Taivas for things of Oilam Hazeh should realize that the Avoida really is to work on
connecting yourself to learning and Mimeila, the other things will become less. The Gra in his
famous letter writes, a person who has natural Taivois has no Refuah except for Toirah.

It is also Geshmak that it says all this next to the Parsha of Pesach Sheini. Pesach Sheini was a
Hishtoikakus by Yidden for more Mitzvois. They were Anusim who were Pattur, they had a good
excuse and wouldn't have been punished for missing the Korban Pesach, however, they had an
Ahavah for Toirah and Mitzvois and Mimeila it came out that way. That is the lesson and connection
of these 2 Parshois. Rebbi ended off by saying that those whose families will be in the mountains for
the summer, should use the extra time during the week that they are home by themselves to create
additional set times for learning in the Bais Medrash.
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